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Chairman’s Letter
One of my most treasured possessions is a little copy of the 

Book of Common Prayer that my grandparents gave me on 

the occasion of my Conȑrmation in February 1996. I don’t 
actually use it anymore as the print is tiny (miniscule print 

was ȑne when I was twelve, but, alas, no longer!)—yet it still 
carries a great deal of sentimental attachment for me.

It was the copy I used in the church choir, Sunday by 

Sunday; it was in my pocket when I took my GCSE and A Level 

examinations; the copy I used when I ȑrst served at the altar; 
it sat on the organ bench as I played my ȑrst hymns; and 
it has been with me on my travels around the country and 

abroad. If you were to see it, you would recognise it as a book 

that has been well used over the years: the pages are stained 

and well thumbed, there is a water mark on the back cover, 

and it is starting to fall apart.

This tatty little copy, bound together with a hymnal, 

would be of little interest to anyone else; yet I could never 

part with it. As I handle it, I am reminded of all the places 

where it has been used and, of course, of my beloved 

grandparents, who gave me this special gift thirty years ago. 
I imagine many of you reading this letter will also have your 

own special copy of the Book of Common Prayer, perhaps 

one that has been in your family for several generations, or 

which you received as a gift on the occasion of your Baptism, 
Conȑrmation or wedding day. Dig it out, have a look at the 
personal dedication written inside it, and think about those 

who gifted it to you.

As a religious bookseller with a modest trade in the 

second-hand and antiquarian market, I get to see quite a 

few old Bibles and Prayer Books, many of which contain 

handwritten dedications to their previous owners. More 

often than not, these dedications only amount to a few 
words, giving just the name of the recipient, the name of 

the donor, and the date or occasion on which the book was 

given; but from time to time, one comes across a fuller and 

more interesting dedication.

I recently found one such dedication to a Robert Sumner 

inscribed in the front of a very large Georgian volume 

containing the full texts of the Prayer Book and Bible, 

together with the Metrical Psalms. Robert Sumner was 

presented with the book in 1747, but only a year later, on 5th 

November  1748, it became the property of a Damaris Sumner, 

who I think was probably his sister. The large and intricate 

handwriting makes clear that the book was removed from 

the possession of  ‘that undutiful and extravagant son, Robert 

Sumner’ and given to Damaris. Below Damaris’s name there 

are the names of those who inherited it from her. I made a 

brief but unsuccessful attempt to ȑnd some information 
about the decadent Robert Sumner, hoping I might discover 

a connection with Mary Sumner, the founder of the Mothers’ 

Union. Maybe the person who purchased the book and 

became its current owner will be more successful than I in 

shedding some light on the character of the ȑrst owner.
Another interesting dedication that recently caught my 

attention was found not in a Prayer Book or a Bible, but in 

a Latin Catholic Missal dating from the early 1950s, a full 

decade before the monumental liturgical changes ushered 

in by the Second Vatican Council. It reads:

The sun at dawn, the moon and stars at night, mark, for each day, 

an awakening, activity, and rest. Each year, as the seasons unroll 

there is budding, growth, ripening and rest. Tho’ our physical lives 

are bound up with these events, how much more signiǽcant are 
the daily round and the progression of the seasons of the liturgical 

year for which this book is a gentle but sure guide. May this Missal, 

with God’s grace, help you to live a deep interior life with Christ in 

his mystical Body, the Church.

These beautiful words could just as well have been 

written about our own Prayer Book, which generations of 

Anglican Christians have found to be a gentle but sure guide 

through all the changing scenes of life, rooting them into 

a rich tradition of prayer and devotion that existed before 

them, and which will still exist after them, and helping them 
to grow in their relationship with Christ in the fellowship of 

his Church.

As members of the Prayer Book Society, we know that 

the Prayer Book is far more than a book of services for use 

in church: it was always meant to be a book for use at home 

Have we shared with them how the 

Prayer Book helps us in our pilgrimage 

through life, and how it could also help 

others to know, love and follow Jesus?
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Ordained priest and former professional actor, Jonathan 

Haynes, takes the lead role in the PBS’s revival of The Trial of 

Thomas Cranmer in March.

Jonathan, Team Rector of St Mary’s Mortlake, joins a 

young cast currently rehearsing Anne Ridler’s play, which 

was originally commissioned in 1956 to mark the 400th 

anniversary of Cranmer’s trial and execution.

Professor Elisabeth Dutton directs the play. She is a 

member of the Department of English at the University of 

Fribourg, and Head of Early Drama for the Oxford Project, 

which examines plays written and performed in the Oxford 

Colleges between 1485 and 1642.

The original production, which starred Frank Windsor 

of Z Cars and Softly Softly fame, was broadcast by the BBC, as 

well as receiving performances in the University Church of St 

Mary the Virgin,  Oxford, the building used for Cranmer’s trial.

Members of Anne Ridler’s family will be guests of 

honour at the performance on 21st March, which will be the 

centrepiece of this year’s Cranmer Commemoration.

Earlier in the day, Choral Matins will be led by the Revd 

Canon Will Lamb, Vicar of St Mary’s, with the Revd Esther 

Lay, the Revd Fergus Butler-Gallie and PBS Oxford Branch 

Chaplain, the Revd Richard Smail. The preacher will be the 

Rt Revd Gavin Collins, Area Bishop of Dorchester. This will be 

followed by the walk of witness to the execution site in Broad 

Street and on to Cranmer’s memorial for a wreath-laying.

‘This is an artistic ȑrst for the Prayer Book Society,’ says 
PBS Chairman Bradley Smith. ‘The revival of Anne Ridler’s 

play at the location of its original performance and the 

historic setting of Cranmer’s trial is thrilling. I hope both 

members and supporters of the PBS will come and enjoy this 

timepiece drama, centred on the imprisonment and trial of 

the Prayer Book’s author.’

Tickets for The Trial of Thomas Cranmer are now on sale 

either via the PBS ofȑce or the events section of the website.

The Trial of Thomas Cranmer

in personal devotion, a guide to the Christian life and a 

point of reference for Christian belief. The proliferation of 

contemporary liturgies with multiple options has inevitably 

left us with a culture of disposable service sheets across 
all church traditions. As a consequence, fewer people 

now possess their own copy of the Prayer Book which they 

can explore at home. While apps, such as the Church of 

England’s Daily Prayer app, and other digital means can 

be really helpful, I think there is something quite beautiful 

about handling a physical book which has clearly been used 

for prayer and devotion over many years. The stained pages 

tell a story; a story of human hearts seeking connection with 

the Almighty.

Presenting a copy of the BCP to every Church of England 

ordinand is a key element of our Society’s work, and 

something we do joyfully; and I am always delighted to hear 

from a priest or deacon in need of a new copy to replace one 

that they have worn out with regular use! Several of our 
Corporate Member churches present a copy of the Prayer 

Book, often alongside a Bible or New Testament, to every 
adult or child getting baptised in their parishes. Others 

present copies to children leaving primary school. We have 

to hope and pray that, at some stage in their lives, they will 

open this little treasury of prayer and begin to explore its 

riches for themselves.

But what about our own families? Have we made sure 

that our children and grandchildren have their own copies 

of the Prayer Book? Have we told them which services and 

prayers have special meaning for us, which they might like 

to explore for themselves? Have we shared with them how 

this little book helps us in our pilgrimage through life, and 

how it could also help them to know, love and follow Jesus? 

Lent would be a great time to give a gift of a Prayer Book to 
a family member, friend or someone from our local church 

community. The full range of Prayer Books is available 

from the Prayer Book Society, together with a wide range of 

resources for people coming to it for the ȑrst time.
A visitor from Ireland was recently given his own copy of 

the Prayer Book by his brother and sister-in-law, who are part 

of my village church family. He had enjoyed getting to know 

the services over the summer and, after attending a service 
at Chichester Cathedral, he asked the diocesan bishop to 

write a message in it. The bishop simply wrote: ‘This book of 

prayers is the gateway to holiness.’ That is precisely why we 

want others to experience it. Our Prayer Book is truly a gift 
that keeps on giving.

With my prayers and good wishes for a holy Lent,

Bradley Smith
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The beginning of a new year is a natural moment for 

reflection: a time to give thanks for what has been entrusted 
to us, and to ask what faithfulness now requires. For the 

Prayer Book Society, this year brings both opportunity and 

responsibility. It coincides with the anniversary of William 

Tyndale, whose work stands at the headwaters of the English 

Bible and, through it, the language and theology of the Book 

of Common Prayer. It is also a year in which the Society must 

look forward—considering why it needs to grow, and how it 
can become a stronger, more conȑdent and more practically 
supportive voice for the Prayer Book in the life of the Church.

Growing the PBS
David Harvey reflects on Tyndale, the English Bible, and a living inheritance

That connection was brought home powerfully in 

a recent BBC Radio 4 Sunday morning service marking 

Tyndale’s life and legacy. Appropriately, it was not a lecture 

or a debate, but an act of worship shaped by Scripture, 

prayer, and spoken English of depth and clarity. In that 

setting, Tyndale appeared not simply as a heroic ȑgure 
of the Reformation, but as a man animated by a pastoral 

conviction: that the Word of God should be heard, prayed 

and understood by ordinary people in their own language.

Tyndale’s achievement was not merely technical. His 

English was spare, exact and resonant—language formed 
for proclamation and prayer rather than ornament. In giving 

Scripture to the people in words that were both faithful 

and memorable, he shaped the spiritual imagination 

of generations. Much of that language passed, almost 

seamlessly, into the worship of the Church of England.

This is where the Book of Common Prayer enters 

the story. Cranmer’s genius lay not in invention, but in 

distillation. Drawing deeply on Scripture—much of it 
mediated through Tyndale—he crafted a liturgical language 
that was communal without being impersonal, digniȑed 
without being remote, and theologically serious without 

being obscure. The Prayer Book’s characteristic felicity—its 
capacity to speak plainly while carrying depth and emotional 

truth—stands ȑrmly in the Tyndale tradition.
This matters because the Prayer Book is not simply an 

historical artefact. It is a way of praying that forms belief, 

character and community over time. It teaches Christians 

how to address God, how to speak truthfully about sin and 

grace, how to face suffering and death, and how to rejoice. 
It is, in the fullest sense, formative. But like all formative 

disciplines, it repays conȑdence, familiarity and wise 
accompaniment.

Yet inheritance alone is not enough. Tyndale was not 

motivated by nostalgia for an earlier age, but by a desire for 

renewal. He believed that truth, clearly spoken, would do its 

work. That same instinct must guide the Prayer Book Society 

today—not only in what it afȑrms but in how it supports 
those who wish to live within the Prayer Book tradition.

The Society currently has around 2,500 members. About 

ten per cent are Corporate Members—churches, colleges and 
institutions—while the remainder are individual supporters. 
In the context of the overall membership of the Church 

of England, this is a modest number. The membership is 

also, by and large, older, though with an important and 

encouraging exception: a growing cohort of younger clergy 

and an active group of laity who demonstrate what the 

Society can look like at its best—conȑdent, thoughtful, 
generous and committed, and drawing people of all ages 

into serious engagement with common prayer.

None of this diminishes the Society’s past success. On 

the contrary, the Prayer Book Society has achieved a great 

deal with limited resources and a relatively small base. Its 

witness has been steady, its scholarship respected and its 

loyalty to the Prayer Book unwavering. The case for growth is 

not a critique of what has been done, but a recognition that 

the task now before us requires greater capacity and a more 

explicit emphasis on practical support.

Tyndale’s achievement was not merely 

technical. His English was spare, exact 

and resonant—language formed 

for proclamation and prayer rather 

than ornament 
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Growth matters for several reasons.

First, scale gives voice. Many clergy and lay people value 

the Book of Common Prayer, yet its advocates are often heard 
only intermittently, or defensively. A larger, more engaged 

Society can speak with authority and calm assurance into 

contemporary conversations about worship, doctrine and 

formation—offering depth rather than polemic.
Secondly, growth enables service. We know that our 

offer to Corporate Members needs to be stronger and 
more tangible. Many clergy and lay ministers are keen to 

use the Prayer Book but feel neither familiar nor conȑdent 
in doing so. This is not a lack of sympathy but often a lack 
of formation and support. If the Society can offer practical 
training, mentoring and resourcing—help with structure, 
seasonal use, pastoral tone and congregational teaching—
we are conȑdent that many more clergy and lay ministers 
will be drawn into serious, sustained use of the Prayer Book. 

Such support does not impose a model; it builds conȑdence 
and nourishes practice.

This is particularly important for Corporate Members. 

Churches and institutions that afȑliate with the Society 
should experience that relationship as a genuine 

partnership: one that offers encouragement, shared 
learning, and practical help to those responsible for leading 

worship week by week. Strengthening this corporate offer is 
not ancillary to the Society’s mission; it is central to it.

Thirdly, growth secures continuity. Like all voluntary 

organisations, the Prayer Book Society depends on members, 

donors and Trustees, who see the work as their own. If the 

Society is to hand on its mission intact, it must invite new 

generations—clergy and laity alike—into stewardship of 
this inheritance, equipping them not only to admire the 

Prayer Book, but to inhabit it with conȑdence.
What might this look like in practice?

It begins with articulation. The Society must continue 

to explain, positively and clearly, why the Book of Common 

Prayer matters—not as an exercise in nostalgia, but as a 
coherent theological and spiritual framework that still 

speaks into modern life. That explanation should be 

accompanied by practical guidance that helps people move 

from appreciation to conȑdent use.

It also requires presence. The Society can and should 

be more visible—digitally, regionally, and through 
thoughtful engagement—offering calm, intelligent 
witness to the value of common prayer, and practical help 

to those seeking to deploy it well. Tyndale understood that 

making faith accessible was not a concession to fashion, 

but an act of trust in the power of truth plainly spoken.

Finally, it requires leadership and succession. My own 

role as interim Chief Executive is necessarily transitional. 

The longer-term work of shaping and sustaining the 

Society’s future will belong to the new Chief Executive, 

who joins us in March. My responsibility, with Trustees 

and staff, has been to steady the Society, clarify priorities, 
and ensure that the next phase begins from a position 

of conȑdence, readiness, and service to those who lead 
worship on the ground.

As we reflect this year on Tyndale and the English 
Bible, we are reminded that renewal comes not from 

novelty for its own sake, but from faithful transmission 

combined with courage. The Prayer Book Society has 

something vital to say—not only about how we worship 
but about how we support those called to lead others 

in prayer.

If the Society grows, it is not for its own sake. It is so that 

this inheritance may continue to be heard, understood, 

conȑdently used and lovingly passed on—clearly spoken, 
rooted in Scripture and offered generously to the Church 
of our own time.

David Harvey has served as the Interim CEO of  

the Prayer Book Society.
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Diana Cheal, the new PBS Chief Executive, talks to Simon 

Walsh about faith and work, Prayer Books, and how to eat 
sweets in church

Sunday is usually an early start for Diana Cheal. She gets 

up at 5.00a.m. for a short drive to a nearby stables. Once 

there, she spends time with her two horses—exercising 
them, feeding them, grooming them, and the inevitable 

mucking out. Then it’s church, followed by Sunday lunch 

and home again—before either a return to the stables or 
possibly Evensong.

These are the rhythms of rural Dorset, where Diana lives 

in the Blackmore Vale, having bought a house there during 

the pandemic. Born in Bath and educated in Somerset, she 

remains close to her parents—physically and emotionally—
as they are ‘twenty minutes away, just over the border’ in 

Somerset between Frome and Bruton, and she sees them 

most weeks. That includes attending church together, where 

her father is a lay reader, and they are committed to Prayer 

Book services.

‘We’ve always gone to Book of Common Prayer services,’ 

she explains. ‘I've got several Prayer Books, in fact. One I won 

in the Cranmer Awards, because I did that at school. And one 

is from my grandfather, which is a George VI Prayer Book. 

So we pray for the King’s Majesty but it’s for King George VI 

in the book. And then there’s another from my granny.’ The 

Prayer Book is ‘a really entertaining book’ for her ‘because 

you ȑnd interesting things in it. Such as the 39 Articles or the 
Table of Kindred and Afȑnity, for example.’ This implies that 
she has dipped into the book during the occasional longueur 

which can sometimes happen in a church service, and the 

interest has been held.

Mention of her grandmother brings another memory. ‘I 

noticed when I was young that my father used to telephone 

her every Sunday, and I asked if I could, too. So we started 

this tradition of the weekly Sunday call and, the ȑrst time, 
I didn’t know what to say, so asked my dad. He suggested I 

wish her a happy “Septuagesima” because that was the day, 

which I did—“Happy Septuagesima, Granny”—and every 
Sunday afterwards I would wish her whatever Sunday it was. 
We did that all the way until she died, when I was twenty-

two. I know she enjoyed this and we did very much, too.’

Diana also recalls having a ‘church bag’ each Sunday, as a 

child, along with her siblings. It contained books and sweets. 

‘Not a large number of sweets—about seven dolly mixtures, I 
think. We were allocated two for each lesson, and then three 

for the sermon. But we also worked out that if we saved them 

all until the end of the sermon, we could then eat the lot all 

in one go!’ There are no sweets now, though. ‘I was in church 
this morning and I just know the words. They’re so familiar 

that they kind of wash over you and it all makes sense really.’

Trust in Horses and the Name of the Lord

Music is another aspect she draws attention to—‘that it 
goes in hand with the Book of Common Prayer is so special. 

The sung responses on a Sunday, the different chants, the 
history, deȑnitely. I’m a huge historian. There’s so much to 
love about it.’

Diana’s appointment as the new Chief Executive of the 

Prayer Book Society has now been announced and brings her 

lifelong love of the liturgy to a new level: she is now charged 

with its purpose, promotion and safekeeping.

Diana says that she ‘surprised herself’ in applying for 

the job and that it came about in a ‘random’ way. ‘My parents 

saw the ad in the magazine and suggested I go for it,’ she 

explains. ‘I was looking for a new role anyway and this came 

up. I thought, “They’re not going to want me” but I applied 

because I didn’t really know what they wanted. So I sent in my 

covering letter and CV, and thought it would be interesting. 

Then I got an interview, and we ended up here.’

It quickly comes across in conversation that Diana has a 

straightforward, engaging style. She inspires conȑdence—
someone you’d like on a team or to be stranded with on a ship. 

Some of this comes from her varied background, working in 

this country and overseas, and her obvious experience in 

managing complex organisations with a degree of flair and 
competence.

Diana read History and Politics at Exeter University, then 

did what she calls ‘the classic thing and moved to London’. 

Her initial plan was to work in politics. ‘I had a job lined 

up to work as a researcher for a prospective parliamentary 

candidate who was based down in Cornwall and would 

need someone in Westminster. That was due to start in 

the February or March around nine months later. So, in the 

meantime, I got myself a job as a private chef for a family 
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who had seven boys—because I’d done my Leith’s cookery 
qualiȑcation whilst I was at school.’ But then a change, 
because the parliamentary job evaporated due to a lack 

of funding.

‘I got another interim job working at the Leith’s School 

of Food and Wine as the demonstration assistant. It enabled 

me to go to London after all and it was amazing being where 
all the students have demonstrations every day, morning 

and afternoon, about what they’re going to be cooking. I 
would show them certain things, as would the teachers, and 

outside demonstrators would also come in—quite famous 
chefs like Yotam Ottolenghi, Bruce Poole and Peter Gordon. 

And I would help with that, too. I learned so much. It was 

like doing my previous course again because I was cooking 

and seeing what they were doing, and learning different 
skills, which was fantastic. And I did the wine qualiȑcations 
at the same time—the WSET.’ She bubbles with infectious 
enthusiasm.

From there, Diana joined Greycoat Lumleys, an agency 

she had been registered with, but now went in full-time 

to help with the admin. ‘It meant I could stay in London, 

where all my friends and the parties were,’ she explains. 

‘It was mainly recruitment for private household stafȑng, 
domestic staff and so on, but they had one branch called 
Lumleys, which did directors’ dining and corporate stuff, and 
I actually turned out to be pretty good at the recruitment 

side.’ Within a couple of months, she was promoted to 

handling the agency’s client list for this division and told to 

do something with it.

‘This was in 2011. Over the next ȑve years, I built it 
from about ten clients to probably getting on for 100, and 

was running a team of about eight at that point.’ By her 

employer’s standards, she had ‘done pretty well’.

The next stage of her career development meant 

relocation to Australia. On the other side of the world, she 

was the general manager of the Talent Kitchen, with ofȑces 
in Sydney and Melbourne, which she looks back on as ‘an 

amazing learning curve and opportunity’. With the three-

year horizon in sight, she called it a day and took six months 

off to travel. ‘This gave me the time to get back into riding, 
and to see my sister who was in Burma (Myanmar) at the 

time, teaching in an international school. I went to see her 

for about ȑve weeks and it was sensational—absolutely one 
of the best places I’ve ever been.’

Greycoat Lumleys welcomed Diana back at the 

beginning of 2020. The company was undergoing expansion 

at the time and valued her return to help with an acquisition 

project. ‘And then COVID hit, so that was a very interesting 

year or two working for the hospitality industry. We 

completed on the acquisition of this new agency on the 

day we went into lockdown. Sadly, some had to be made 

redundant; others had to be put on furlough. That was quite 

a big thing.’ Reflecting on that time, she says that it ‘taught 

me quite a lot’. Neither did that sense of having to adapt and 

get on with things go away.

‘Suddenly, I was working on my own throughout COVID. 

Obviously the private household team were there as well, 

and they kept going because private households continued 

to hire. But it was very different for corporate hospitality. So 
what I did every day was just call people. I called and spoke 

to my clients and my candidates. At ȑrst they were sort of, 
“Why are you calling me? Don’t you know we don’t have any 

jobs?” I’d say, “No, no, I’m just calling for a catch-up. And it’s 

a check-in to see how you are because I’m lonely, I’m bored, 

and you’re probably feeling the same.” It became a really 

nice thing and everyone looked forward to it. And I did that 

continuously for nearly eighteen months. So, on the day 

when everything was lifted again, in probably June 2021, it 
meant that everyone I’d been speaking to, even if we hadn’t 

worked with them before, really then wanted to work with 

us. So we suddenly saw absolutely ginormous growth from 

that summer 2021 till now.’

In a way, Diana makes it sound easy with her pragmatic, 

cheerful style. This points to the importance of constructive 

relationships built on strong foundations, and how that 

translates. ‘We’ve grown year on year. And I now have a team 

of about eighteen people at the moment, for the whole of 

the corporate sector. It’s grown an inordinate amount.’ She 

is proud and humble about her achievements in equal 

measure. What genuinely comes through is her grasp of a 

people business—that the people truly matter at every stage.
This is part of what Diana will bring to the PBS. ‘I would 

also say that the most important thing probably is to come 

in with an open mind; to understand everything before you 

then start to put things into place. It’s a bit like when you buy 

a new house—it’s not a good idea to go in and rip everything 
out at once and replace it. You should go in and live with it, 

then see where you’re at and take stock of the situation.’

She speaks from some experience as her house is ‘now a 

bit of a renovation project… there’s always things to do here’. 

‘I try to pray every night but I’ll do 

it whenever. I might be running 

somewhere and see something and 

think, “Oh, that’s amazing. I’ll just say 

a little thank you that something’s 

happened.” And it’s always part of my 

life; it’s never not part of my life’
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At the same time, she enjoys other activities. ‘I’m not really a 

person who sits still. I get stuff done.’ And the examples are 
numerous. ‘Last summer, I learned how to drive a tractor,’ 

she explains. ‘And I learned how to bale, as in hay bale. I 

spent a week of my holidays doing that, which was fun but 

hard work; I absolutely loved it. I love exercise. I’m running 

the London Marathon in April, for diabetes—my brother is 
a type-1 diabetic so I’m running for him and training at the 

moment. And I love reading; not so much TV, but I will read. I 

think last year I read about 70 books so I’ve always got a book 

on the go.’

Then there is her faith. ‘For me, Christianity is always 

there. It’s so important because it’s there when you need it, 

something you can draw on and it’s what keeps you strong. 

A constant support. I love going to church but equally, you 

can pray anywhere: out in nature; you can sit in your sitting 

room in front of the ȑre. It’s always there and it’s around 
you. I think the peace it brings, if you practise your life as 

a Christian, makes you a better person.’ She pauses for a 

moment to reflect.
‘I mean, I’m deȑnitely not good in any sense of the 

word, and I probably break several commandments. But 

just to have those main tenets in your life… I think that gives 

someone good guidance and a moral compass. Part of the 

problem in today’s society, I would say, is that people have 

lost religion as a whole but actually they need it. If you look 

at COVID times, many people felt lost because they didn’t 

have anything bigger than themselves. All they could do was 

focus on themselves because there was nothing else going 

on around them. I think a lot of people struggled with that. 

You get loads of people who do yoga and meditation and 

they believe in something, but they just don’t know what. So 

I think it is in most people, but it’s there to be harnessed.’

A sign of this for Diana was when a work colleague 

recently received a cancer diagnosis and other colleagues 

said they would pray for her. ‘It was their natural reaction, to 

say a prayer for someone. I wonder if, in a way, that’s coming 

back, which is truly encouraging. Probably ten years ago 

people might not have said it so much. I believe people in this 

day and age need something that’s bigger than themselves 

to hold on to. There’s so much going on in the world and it 

can be a scary place. So religion can give you a route through 

that—an anchor to come back to time and time again.’
Diana is energised about getting down to work. ‘I’m 

looking forward to a new challenge, because it is going to be 

a challenge,’ she says, then adds with candour: ‘It’s not, you 

know, a walk in the park.’ She anticipates ‘getting out there, 

meeting the members, and I’m really looking forward to 

having history as part of my role, if that makes sense. You’re a 

steward of something extremely historical and important in 

a job like this and I love that.’

Her diary is already ȑlling up. There will be the Cranmer 
Awards at Hampton Court Palace, and the Cranmer play, in 

addition to time at Copyhold Farm with the PBS team. (She 

already has her route there worked out, via the A303 and the 

A34—although by car and not on horseback.) Diana plans to 
‘get out and about as much as possible, and meet people up 

and down the country’ for the ȑrst few months.
She then reveals that she often sings to her horses 

because ‘it calms them down, and you as well. One of my 

horses is an ex-thoroughbred and he often spooks at things. 
So I sing to him but the only songs I can ever remember are 

hymns, so that’s what I sing.’ Her Spotify app lists King’s 

College, Cambridge, as one of her ‘most listened artists’. This 

is because she has, she says, a ‘hymns playlist’.

Diana looks back on the day just passed: horses, hymns, 

church (where she read the lesson, as she often does), family 
time, some chores—and a little work in the form of our 
conversation. Soon there will be prayer; her own.

‘I try to pray every night but I’ll do it whenever. I might 

be running somewhere and see something and think, “Oh, 

that’s amazing. I’ll just say a little thank you that something’s 

happened.” And it’s always part of my life; it’s never not part 

of my life.’

A light in her generation, perhaps, and ready to proclaim 

afresh, Diana equals the Prayer Book Society’s opportunities 

with her own. Bright futures ask for open minds and open 

hearts, which the new Chief Executive brings, along with her 

own spiritual goods: a time of gifts.
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This year marks the 400th anniversary of the death of 

Bishop Lancelot Andrewes. Described as ‘this most Anglican 

of Divines’, he was a key participant in the Hampton Court 

Conference of 1604, which resulted in both the Jacobean 

Prayer Book of that same year and the 1611 Authorised Version 

of the Bible. Andrewes was a gifted linguist, proȑcient in 
Hebrew, Latin and Greek, and headed up the committee 

that translated the section from Genesis to 2 Kings. By this 

time, Andrewes was the Dean of Westminster and his bright 

episcopal future lay ahead.

Born in 1555, his baptism took place at All Hallows-by-

the-Tower, indicating his birth in the parish. His education 

was at Merchant Taylors’ School, then Pembroke College, 

Cambridge, where he became a fellow. His ecclesiastical 

career began as the Vicar of St Giles, Cripplegate, and Canon 

Penitentiary of St Paul’s Cathedral. In 1605, Andrewes became 

the Bishop of Chichester, and his consecration in November 

that year caused the opening of Parliament to be delayed 

by two days. Thus, the Gunpowder Plot was uncovered. He 

moved in 1609 to the See of Ely, then to Winchester in 1619 

until his death in September 1626, the year after the demise 
of the king he had served with such loyalty.

The ‘Private Papers’ (Preces Privatae) were his main 

writings, in Latin and Greek. Dean Church said they brought 

the spirit of the BCP ‘from the Church to the closet’. The ȑrst 
major issue of this material—his own spiritual devotions for 
personal use—came in 1665, almost a half-century after his 
death. John Henry Newman made a translation from the 

Latin in 1840, and this was followed in 1844 by J. M. Neale, the 

hymnodist, doing the same for the Greek. Edmund Venables 

combined and revised the two in 1883. They demonstrated 

the deeply personal piety of a man in an age when collective 

liturgy and the congregation were more dominant features 

of church life.

His great sermons were usually delivered on major 

religious days, and in the presence of the monarch, at 

Whitehall, Greenwich, and Hampton Court. He was also 

required to preach on 5th November (thanksgiving for the 

delivery of James I from the machinations of his enemies), 

and 5th August (the Gowrie Conspiracy). Church and State 

were decisively united in these events.

His rediscovery as a preacher—if it can be called that—
came around a century ago, through the poet, T. S. Eliot. 

A comprehensive edition of Andrewes’s works had been 

published in 1903 by F. E. Brightman: The Private Devotions 

of Lancelot Andrewes. Eliot, born in 1888, had been through 

Boston, Missouri, Massachusetts (Harvard), Paris and Oxford, 

before he settled in London during the First World War. 

His reading of Andrewes influenced both his spirituality—

Once the Supreme Glory: Lancelot Andrewes

he converted from 

Unitarianism to the 

Church of England in 

1927 and described 

himself as ‘classicist 

in literature, royalist 

in politics, and 

anglo-catholic in 

religion’—and his 
poetry. The seasonal 

‘Journey of the Magi’ 

(1927) was shaped 

directly by Andrewes’s 

Nativity Sermon from 

Christmas 1619. Eliot’s 

‘Song for Simeon’ 

the following year 

(1928) wove together 

lines from the Nunc Dimittis with an imaginative Simeon 

narration.

The poem, ‘Ash Wednesday’ (1930) was Eliot’s ȑrst major 
work after his reception into the CofE. It marked a tonal shift 
in his style, and a conȑdently Christian voice emerged that 
would remain distinct until his death in 1965 at the age of 76. 

It is in six brief parts, and apposite for the weeks of Lent, with 

an incantatory opening:

Because I do not hope to turn again

Because I do not hope

Because I do not hope to turn

Andrewes’s Ash Wednesday Sermon ‘preached before 

James I, At Whitehall’ on 10th February 1619, took Joel 2:12–13 

as its primary text (‘Turn you unto Me with all your heart’). In 

a dazzling display of expository ȑreworks, Andrewes moved 
his argument with rhetorical force:

First, a ‘turn’, wherein we look forward to God, and with our 

‘whole heart’ resolve to ‘turn’ to Him. Then a turn again, 

wherein we look backward to our sins wherein we have 

turned from God, and with beholding them our very heart 

breaketh. These two are two distinct, both in nature and 

names; one, conversion from sin; the other, contrition from 

sin. One resolving to amend that which is to come, the other 

reflecting and sorrowing for that which is past. One declining 
from evil to be done hereafter, the other sentencing itself for 
evil done heretofore. These two between them make up a 

complete repentance, or, to keep the word of the text, a perfect 

revolution.

Continued on page 29
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Barry Spurr speaks out for music in the liturgy and 

its beneǽts

The setting of liturgical language to music for singing by 

celebrants, soloists and choir, and by the congregation, is 

as old as liturgy itself. Indeed, singing at the Last Supper, 

the fons et origo of the Eucharist, is mentioned in Scripture: 

‘When they had sung a hymn, they went out to the Mount 

of Olives’ (Matthew 26.30). Jesus and the Apostles had 

been accustomed to singing in the synagogue. Then Paul 

commands gathered believers to sing psalms, hymns, and 

spiritual songs, thereby ‘singing and making melody to the 

Lord with your heart’ (Ephesians 5.19). Some elements of 

early Christian music are derived, unsurprisingly, from Jewish 

worship, such as the singing of ‘Alleluia’ (Hebrew for ‘praise 

Jah/Hah’ or ‘praise the Lord’) as a refrain. Importantly, it needs 

to be emphasised, as Laurence Paul Hemming has noted, 

that ‘sacred music is not an ornament nor an accessory, nor 

a fundamentally dispensable embellishment of Christian 

worship or of Christian piety. Rather it is an essential part, 

a vital feature.’ He points out, further, that the liturgy ‘was 

ȑrst sung and only later merely recited… Deprived of song, 
the Sacred Liturgy can only gesture towards its true meaning 

and work.’

In Western Christendom at large, from the Early Modern 

period onwards, the beautifying of the Church’s worship, 

Roman Catholic and Protestant, has been abundantly 

manifested for centuries, producing works of genius, of 

power and profundity (in the compositions of such as 

Monteverdi and Palestrina, Bach’s settings of the Passion, 

numerous works in more recent times by Ralph Vaughan 

Williams, Benjamin Britten, John Rutter and so on), as well as 

those concert masterpieces from the Latin Mass text: Bach’s 

B Minor, Beethoven’s Missa Solemnis and Verdi’s Requiem. Also, 

in hymns for congregational singing (those of the Wesleys, 

for example), settings of the Canticles (the Magniǽcat and 

Nunc Dimittis in Anglican Evensong), psalm chants, choral 

anthems and so on, the language of the liturgy, in Greek, 

Singing in Service
Latin and English, and the faith it expressed has inspired 

countless composers of the ȑrst rank.
From the beginning of the Anglican Rite in the sixteenth 

century, with its roots in the Latin liturgy, the language 

of worship was beautiȑed by outstanding musicians, as 
James Wood wrote in The New Yorker (‘God Talk: The Book of 

Common Prayer at three hundred and ȑfty’, October 2012):

The new English liturgy was quickly taken up by church 

composers. William Byrd (1540–1623), who became the organist 

of the Chapel Royal, composed anthems for Cranmer’s prayers 

and collects. His ‘Great Service’, probably written at the end of 

the sixteenth century, and still sung regularly today in British 

cathedrals and college chapels, set music to the English versions of 

the Te Deum and Benedictus (Morning Prayer) and the Magniǽcat 
and Nunc Dimittis (Evening Prayer). A little more than a hundred 

years later, Henry Purcell, also an organist of the Chapel Royal, 

took Cranmer’s beautiful words from the service for the Burial 

of the Dead and set them to music for the funeral of Queen Mary 

II, in 1695: ‘Man that is born of a woman hath but a short time to 

live… In the midst of life we are in death’. (Parts of Cranmer’s burial 

service also found their way into the libretto of Handel’s Messiah.)

It was expected from the outset that the liturgy of 

the Book of Common Prayer would be sung. Particularly 

noteworthy, in this regard, is the work of John Merbecke 

(c.1510–c.1585), an English choral composer whose musical 

setting of the early Anglican liturgy standardised the sung 

service of Holy Communion until the later twentieth century. 

His plainchant accompaniment to that service dates from 

1550, just a year after the ȑrst Prayer Book was published; 
and the plainsong daily Ofȑces of Matins, Evensong and 
Compline are still offered, to Cranmerian language, in 
many places.

If such worthy music is to be composed and performed 

in worship, then composers need to be inspired not only by 

the substance of the words (what they are saying), but by 

their character as words—how they are saying it. That so 
much is wanting, verbally, in modern English translations 

of liturgical texts that are appropriate for singing during 

the liturgy means that it is hardly surprising that so little 

inspiring music is being written to accompany them, in order 

that the necessary ‘verbal and melodic symbiosis’, as Alberto 

Donini terms it, might be accomplished:

part of the difǽculty was certainly the poverty of the translations 
of the liturgical texts into the vernacular, at least into English, but 

at the root of the phenomenon was the neglect of the fundamental 

nature of sacred music, that is, the service of the sacred texts.

(Quoted by Raymond Cardinal Burke in Janet Rutherford’s 

Benedict XVI and Beauty in Sacred Music, 2012.)

From the beginning of the Anglican 

Rite in the sixteenth century, with 

its roots in the Latin liturgy, the 

language of worship was beautiǽed by 
outstanding musicians
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The essential and intrinsic relationship of the language 

of liturgy with the music that is set for it was clearly speciȑed 
by Pope Pius X (in ofȑce from 1903 to 1914), who said of music 
that ‘its chief duty is to clothe the liturgical text, which is 

presented to the understanding of the faithful, with suitable 

melody… to make the text more efȑcacious’. The Second 
Vatican Council’s document on the liturgy, Sacrosanctum 

Concilium, explicitly states: ‘Sacred music is to be considered 

the more holy in proportion as it is the more closely 

connected with the liturgical action itself’ (paragraph 112).

With such as Gregorian chant set to the Latin text, 

the chant ‘becomes liturgy’; it is what Johannes Overath 

has termed ‘liturgy transformed into sound. It is a living 

expression of the praying Church.’

Sacrosanctum Concilium states that ‘the musical tradition 

of the universal Church is a treasure of inestimable value, 

greater even than that of any other art’, which is just 

another example of how the teachings of that Council 

have lamentably failed to be observed in the post-conciliar 

Church, with its ‘banalization of sacred music’—Uwe Michael 
Lang’s aptly ugly term for a very ugly thing. With admirable 

restraint, Dom Alcuin Reid has observed that ‘sacred music 

of the Western Catholic Church is by no means in a healthy 

state’. The Council had taught that ‘the Church acknowledges 

Gregorian Chant as specially suited to the Roman Liturgy. 

Therefore, other things being equal, it should be given pride 

of place in liturgical services.’ In how many parishes today, 

especially those which claim that they are worshipping in 

the spirit of the Council, is that the case?

The central tradition of liturgical music, monophonic 

plainchant, was developed in the ninth and tenth centuries, 

sung by choirs of boys and men in churches, and by men 

and women in religious communities in their chapels. 

Multi-voiced elaborations of Gregorian chant, known as 

organum, were an early stage in the development of Western 

polyphony, from the plainchant modal forms.

The rich history and sublime transcendental qualities 

of Gregorian chant do persist in Roman Catholic worship in 

those few parishes and communities which maintain the 

traditional Rite of Mass and the monastic ofȑce. But, while 
most Catholics today (who do ‘not understand what the 

liturgy itself’ is, as Dom Alcuin writes, ‘let alone the nature of 

sacred music’) would never have heard it sung in the liturgy, 

by a schola cantorum, at all, and many, probably, would 

not even know what it was, yet the Church still ofȑcially 
considers it the music most suitable for worship! This is one 
of numerous examples of the yawning gulf between what 

is declared to be desirable in theory, in the documents of 

the Council, and what is occurring (now, more than half a 

century later) in practice.

The chant’s abandonment—from its ‘once central place’ 
to its ‘virtual exclusion’ (as Lang writes)—and, further, what 
it has been replaced by in many places as ‘music’ for Mass—
is one of the most appalling stories in the destruction of the 

liturgy in modern times. It has been replaced with ‘singing at 

the liturgy’ (as Dom Alcuin writes) with religious music that, 

as often as not, has no immediate, intimate connection at 
all to the text of the liturgy being celebrated. The Protestant 

hymn ‘Amazing Grace’, for example (with questionable 

theology, from a Catholic perspective), is now commonplace 

and can be sung at Sunday Masses with which it has not 

the remotest connection to the liturgical text of the day, let 

alone any speciȑc relevance to the eucharistic liturgy. It is 
there because, one supposes, it is assumed to be ‘a good sing’ 

and has a chance of achieving at least a minimal measure of 

the ‘full and active participation’ that congregational singing 

is supposed to afȑrm, as people have heard it so often. In 
other words, this is not only an un-liturgical use of music 

but, au fond, an anti-liturgical use of it. It is an affront to the 
liturgical sense, properly understood. Yet ‘Amazing Grace’ 

has even been described as a ‘Catholic classic’ by a publisher 

of a Catholic hymnal, a phrase which would have its Calvinist 

author, the eighteenth-century John Newton, turning in 

his grave.

The literal-minded obsession with participation by the 

laity and a condescending, dumbed-down misunderstanding 

of what people are capable of appreciating, liturgically, both 

linguistically and musically, have had a destructively negative 

impact. ‘Active participation’ in hearing, listening not only to 

the Word but to the ‘sung word’, too, needs to be recovered 

and valued, as Archbishop Miguel Miranda argued:

If the participation of one who is singing is active, not less active is 

the task of the one who listens to the chant in the same liturgical 

action. To listen is to hear with attention, and this constitutes an 

act with which one participates actively in the sacred action.
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Are we not participating in worship when we listen to 

the readings of the Word and to the sermon? So why does 

musical participation in the liturgy have to be conȑned to 
when we are singing it ourselves? That these points even 

have to be made is an indication of how impoverished the 

understanding of the role of sacred music in the liturgy—
and of liturgy itself—has become in our day.

With regard to the chant, as Merbecke set the words of 

Cranmer to semi-rhythmical, plainchant melodies partly 

adapted from the Gregorian model, generations of Anglican 

laity had—and some still have—his melodies and cadences 
ringing in their memory for such as the Nicene Creed and 

other parts of the Ordinary—the Gloria, Sanctus, Benedictus 

and so on. Beyond Anglicanism, some Western Rite Orthodox 

parishes today use Merbecke, too. What its character and 

centuries-long history of usage plainly indicate is that 

congregational singing of plainchant at the Eucharist is not 

some lofty, hard-to-be-attained goal which, as it supposedly 
needs so much training, instruction, practice and musical 

ability, can only be expected to be achievable today in a few 

places with extraordinary resources. This is what can even 

be said by the proponents—no less—of the restoration of 
Gregorian chant in the Catholic Church. It is nonsense.

To achieve an acceptable standard of sung performance 

by an average congregation, preferably led by a choir, but 

not necessarily, a worthy plainchant accompaniment to the 

liturgical text is achievable. Throughout my own childhood 

and adolescence, at St Paul’s Church, in Manuka in Canberra, 

we had Merbecke, Sunday by Sunday, year in, year out (only 

varied on great feasts, when there would be a polyphonic 

setting by the choir, but even then the Creed would be 

sung to Merbecke by everyone) and all joined in—‘full and 
active participation’—because everybody knew it, it is of 
minimal vocal difȑculty and all took the singing of chant 
in the Gregorian style at the Eucharist for granted. It is the 

perfect musical setting for the vernacular liturgy in English 

and, unsurprisingly, it is now commonly used in sung Masses 

in Ordinariate parishes—Catholic communities that have 

Continued on page 16

appropriated the Anglican liturgical patrimony.

In the matter of congregational singing in the liturgy 

with regard to hymns—another musical component of 
‘active participation’ of the laity by which Roman Catholic 

documents of the ‘renewal’ set such store—Anglican 
congregations will raise the roof in singing numerous 

splendid and well-loved hymns (as demonstrated in the 

long-running BBC series Songs of Praise, but also in streaming 

of weekly eucharistic liturgies online), many of these with 

both words and music of superlative quality. Most Roman 

Catholic congregants either refuse to sing at all or do so 

in such an embarrassingly lacklustre, non-participatory 

manner, that it would be better for the liturgy had the hymn 

not been scheduled in the ȑrst place.
The explanation for non-singing amongst Catholic 

congregations—an issue thoroughly addressed by Thomas 
Day in his well-known book, Why Catholics Can’t Sing: The 

Culture of Catholicism and the Triumph of Bad Taste—cannot be 
attributed to tone-deafness (which afflicts only about four 
per cent of the general population) and, even if we allowed 

a larger segment of people to be incapable of singing—of 
holding a note, following a simple and repeated musical line 

with reasonable accuracy and vocalising it—the fact remains 
that most Catholics can sing and most refuse to. This is not 

a mental or physiological problem, but a cultural one, as 

Day argues, and a challenge for those who would improve 

Catholic liturgy and, indeed, secure the much-prized full and 

active participation by the laity in this respect.

The irony of this situation is that, for all the emphasis 

on the laity’s musical participation, this has brought about 

the abandonment of choral singing (seen as excluding the 

laity), so the upshot is that what has been so strenuously 

commended, musically, and has demonstrably failed, 

has abolished virtually every effective and worthy musical 
component entirely. Moreover, as Alcuin Reid writes, the 

idea that ‘so long as everyone is singing together, everyone is 

participating in the liturgy’ is an ‘error… capable of marching 

 For all the emphasis on the laity’s 

musical participation, this has 

brought about the abandonment of 

choral singing

Author Barry Spurr
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My earliest memory of the Prayer Book is probably a 

stacked queue of BCPs on a pew shelf in St Mary’s, Old 

Knebworth, where my father was rector. I was conscious of 

the Prayer Book in childhood but it didn’t form part of my 

early churchgoing experience. These were the 1970s and 

the days of ‘Series 3’ service booklets! While training for 
ordination at Ridley Hall in Cambridge, I was blessed to have 

a parish attachment with a local priest, Jeremy Pemberton, 

who taught me how to lead Evensong and begin ȑnding my 
way about the BCP’s pages. It wasn’t until ȑfteen years later, 
however, and incumbency in a village church with weekly 

Evensong that it truly came alive to me.

If I had to choose a favourite prayer, like many people, I 

think it would be the General Thanksgiving, which was my 

mother’s favourite prayer. Then Evening Prayer, the Collects, 

and the Psalter. I also enjoy dipping into the Prayer Book’s 

more obscure corners—trying to work out The Golden 
Numbers and so on. Evening Prayer is my mainstay, however, 

and became so during an especially challenging period 

of parish ministry. This faithful gathering of a dozen or so 

worshippers, with an organist who held the right mood 

of consoling restraint, was a revelation for which I still 

give thanks.

The BCP is a manual for the soul. I don’t especially seek daily 

readings and reflections from any other source. A BCP in my 
pocket tends to be enough to keep me on the rails. To those 

who have never encountered it before, I might say tolle lege: 

take and read! This little book will be a light on your path. 
If you are trying to speak with God but haven’t the words, 

use these, which have been mellowed with time, tried and 

trusted by countless generations before you. If you rest 

upon them, you will ȑnd they bear your weight and carry 
you forward.

The BCP probably brings less to public life today than 
formerly, when it offered a shared sacred language 
that infused national conversation and commentary. 

Nevertheless, the BCP still models for the Church an 

integrated vision of secular and sacred, where prayers 

for public life (not least for the royal family) ground us in 

obligations within the civic realm. Even by keeping alive 

the word ‘common’ for the Church (which Common Worship 

consciously continued), the Prayer Book retained an 

essential understanding of Anglicanism as a polity, a social 

compact. This is vital to sustain in the present.

For me, personally, the BCP stays very close, as my daily 

companion and lyrical treasury. As a songwriter, I especially 

ȑnd the Psalms to be an enriching source of words and ideas. 
My new record, Blank Arcades opens with a song called ‘Place 

of Dragons’, which quotes directly from the Prayer Book’s 

version of Psalm 44: ‘thou hast smitten us into a place of 

dragons’. Arising from a particularly traumatic pastoral 

encounter, I found that what might be overlooked as archaic 

sixteenth-century phrasing translated the rawness of the 

experience far better than modern liturgical prose. This 

is fascinating to me: that these words retain a capacity to 

absorb the blows we bring to them, without exhaustion. 

Again, Augustine’s words feel apposite: ‘late have I loved 

thee, beauty ever ancient and ever new!’

With regard to Anglican spirituality, the BCP grows 

confessional roots in Scripture and tradition, which keep us 

steady. It keeps alive a dream of Christian society, which must 

be proclaimed and translated afresh in each generation. It 

also offers a certain astringency in doctrine (especially with 
regard to personal sin and repentance) that I ȑnd compelling 
and necessary. Whilst I can’t imagine the Commination, for 

example, ever being used in churches today, the ‘miserable 

sinners’ aspects of the BCP are vital and help to guard the 

Church against novelty and indulgence. Finally, the Prayer 

Book brings musicality and poetry to the Anglican mind, 

which adds a freeing counterpoint to its doctrinal ȑrmness.

It is not fully possible to understand the Church of England 
without the BCP and the KJV, because they embedded 

Anglicanism within the culture of the country over a very 

long period. It can be hard today to appreciate how ‘settled’ 

these prayers and texts became, in ways that still shape what 

we’d now call the ‘missional imagination’ of the national 

‘Something of a Mooring Pin’
An interview with one of the new PBS Ecclesiastical Patrons: the Bishop of Ramsbury, the Rt Revd Andrew Rumsey
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Singing in Service cont...

Church. This is one of the reasons why I urge churches at 

Christmas to use the Authorised Version for their services of 

Lessons and Carols. Luke 2, verses 1 to 14, with its ‘it came to 

pass’-ing, ‘abiding in the ȑelds’ and ‘goodwill toward men’, 
is perhaps the last passage of Scripture to retain this deep 

cultural resonance. When read aloud, it awakens something 

dormant though not deceased: a spark of memory and 

recognition that few other words in English can achieve.

I didn’t take a great deal of persuading to become an 

Ecclesiastical Patron of the PBS—and was honoured to 

be approached. I was especially struck by the openness of 

the PBS to fresh ways of communicating the Prayer Book’s 

value within contemporary life, and within a ‘mixed menu’ 

of liturgy in the local church. I see my role as an advocate 

and enthusiast for the Prayer Book: within church circles, on 

social media and in creative life, when it often features in my 
musical performances.

The PBS acts as something of a mooring pin for the 

Church’s liturgy and polity (as does the BCP itself). The 

Society supports countless churches to sustain, explain and 

introduce traditional language services, and has helped the 

Church of England as an institution to value and understand 

how these still ‘feed their sheep’. I have hopes that both the 

PBS and the BCP will continue to do this in a hospitable 

and imaginative way. I think there is great scope for further 

promotion of the BCP on social media, in the same way that 

it has enabled the rediscovery of church buildings by young 

people. I would also like to see local and online resources that 

offer new users simple access to the whole book, not only to 
printed sheets of particular services. The Prayer Book, as a 

thing in itself, has appealing substance, which encourages 

the idea of prayer as something robust and trustworthy. My 

prayer is that many will ȑnd within it their way to Christ.

further and of making the assertion that: “We can only have 

music that everyone can sing in the liturgy, otherwise not 

everyone can participate.”’

What the then Cardinal Ratzinger (later Benedict XVI) 

termed the ‘grim impoverishment’ of the Church’s musical 

heritage is nowhere more succinctly captured than in the 

frightful phrase and concept, ‘utility music’, which, as D. 

Vincent Twomey contends, was the post-conciliar musical 

preference, while ‘actual church music’ was left to ȑnd its 
principal home in ‘the concert hall or the odd cathedral’. 

The modern Church’s obsession with ‘activity, community 

and equality’, Ratzinger continued, ‘no longer knows the 

unity-creating power of shared listening, shared wonder, 

the shared experience of being moved at a level deeper 

than words that sublime sacred music can create’. It is ironic, 

too, that in a Church preoccupied with ‘community’, one of 

the most community-building exercises of human beings 

from ancient times, singing together, is exactly what this 

community-minded renewal has conspicuously failed 

to achieve. Moreover, with regard to utilitarian music, a 

liturgical version of ‘muzak’ (the music you listen to when 

you are not listening to it), Ratzinger observed: ‘A Church 

which only makes use of “utility” music has fallen for what is, 

in fact, useless.’

The common use of cantors at modern Catholic liturgies 

is a classic case of another well-intentioned liturgical 

strategy that has turned out, in many places, to be utterly 

counter-productive. The idea was that the cantor would 

lead the congregational singing—of hymns, responses 
and at such recurring points in the liturgy as the Sanctus. 

What has happened instead is that, as the cantor is plainly 

present (often, out front, in the sanctuary), Catholics who 
are reluctant to sing, as most are, have the obligation of 

this aspect of the ‘active participation’ modern liturgists are 

always harping on taken away from them, and they can sit 

or stand there, mouths resolutely closed, while the cantor 

performs (with varying degrees of vocal accomplishment) an 

unintended solo. Further, and worse, because it is assumed—
against all the evidence—that the congregation will sing, 

the organist plays the instrument as if that is about to be 

the case—at fortissimo. So, it is not unusual, with the organ 

blasting (as if accompanying congregational singing), for its 

loudness to drown out the hapless cantor and his or her solo.

The golden rule, with regard to music in church, could not 

be more straightforward: if there is to be music in the liturgy 

(as there should be), it must be (like the language of liturgy it 

accompanies) of the very highest quality. In worship, we offer 
what is most worthy to be offered. This is not the same as 
saying that liturgical music needs to be complex: Gregorian 

or Merbecke chants are not complicated, musically, once the 

basic principles of plainchant are mastered. Experience has 

shown that even young children can master both of them 

effectively. If there is to be a reform of the reform with regard 
to music, then the recovery of chant will be central to that: 

‘While sacred music ought not to be limited exclusively 

to Gregorian chant,’ Lang writes, ‘it holds the key for a 

true renewal.’

However, if even such standards of elementary 

attainment and performance are not possible, and all sense 

of what is appropriate, textually and musically, to the liturgy 

of each day and circumstance has been abandoned (as it has 

in so many places), and musical items are simply added for 

the sake of ‘having some music’, then it is better not to have 

any music at all.

Barry Spurr, Australia’s ǽrst Professor of Poetry, was 
organist at his Sydney and Oxford colleges. His latest book, 
on which this article draws, is Language in the Liturgy: Past, 

Present, Future (James Clarke, Cambridge, 2025). Available 
from the PBS’ online shop. £25. Order code 796.
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For Andrew Hawes, Lent can show us how all time  

is God’s time

Readers may be familiar with these words from the Prayer 

of Humble Access at Holy Communion: ‘that our sinful 

bodies may be made clean by his body, and our souls washed 

through his most precious blood, and that we may evermore 

dwell in him, and he in us.’ Receiving Holy Communion is a 

means by which the grace of God is made real in our lives as 

we undergo a process of sanctiȑcation. Holy Communion is 
both a pledge of future communion with God, but also food 

on the journey to the heavenly banquet. It is a reminder that 

the Christian is on a journey, one fraught with dangers and 

difȑculties, and that the end is an encounter with Christ, the 
Judge of the living and the dead.

Penitence, examination of conscience, self-judgement, 

wrestling with the world, the flesh and the devil are how, 
with the Spirit’s help, we reach the end which is our end. 

The Prayer Book presents the Christian with the resources 

to live a life which is both full of penitence and praise. To 

my mind, this is the genius of the spirituality of the Prayer 

Book, because its liturgy and prayers pierce that place in 

our depths where the holiness of God comes into contact 

with the day-to-day life of the disciple. In this way, it echoes 

the prayer and worship of the Orthodox Church, where 

penitence and praise are often found in the same prayer. 
All this is founded on the recurring approach to God, who 

is both Almighty and Merciful. A distinctive element of 

Anglican liturgy is the General Confession, which is among 

the most beautiful and profound prayers in the Prayer Book. 

It expresses an almost visceral sense of the brokenness of 

a sinful life: ‘The remembrance of them is grievous unto 

us; The burden of them is intolerable.’ The Prayer Book 

reformers carefully retained absolution by a priest because 

this is necessary ‘to bring you to everlasting life’, underlying 

the Prayer Book’s whole purpose which is to ‘bring us’ into 

eternal communion with God.

The Prayer Book invites us and encourages us to live a 

penitential life. This life is one that has an ever-deepening 

sense of a need for God’s mercy and healing. It is a life lived 

in a simple spiritual poverty which, in the economy of God’s 

grace, enables an ever-deeper knowledge of his love and 

mercy. The journey into the depths of God’s love begins at 

our baptism. Both in the baptism of infants and the baptism 

of ‘those of riper years’, the priest says:

Seeing now, dearly beloved brethren, that these persons are 

regenerate and grafted into the body of Christ’s church, let us give 
thanks unto Almighty God for these beneǽts, and with one accord 
make our prayers unto him, that they may lead the rest of their life 

according to this beginning.

Although equipped by baptism with all that is needed 

to come to full communion with God, it is only ‘a beginning’. 

The opening prayer at the baptism of those of ‘riper years’ 

asks that:

they… may be received into the ark of Christ’s Church; and being… 

rooted in charity, may so pass the waves of this troublesome world, 

that ǽnally they may come to the land of everlasting life, there to 
reign with thee world without end.

Now, indeed, we are passing through this ‘troublesome 

life’, and Lent is an invitation to face whatever troubles 

us as obstacles on our journey, in which ‘we err and stray 

from thy ways like lost sheep’. The Commination service, 

which marks the beginning of Lent, sets out eloquently the 

necessary encounter of the sinner with the God of mercy. In 

the introduction to Psalm 51, the minister declares:

Let us therefore return unto him, who is the merciful receiver of 

all true penitent sinners, assuring ourselves that he is ready to 

receive us, and most willing to pardon us, if we come unto him 

with faithful repentance; if we submit ourselves unto him, and 

from henceforth walk in his ways.

The ministry that the Prayer Book provides in the 

Visitation of the Sick gives a clear sense that there is always 

‘more’ to know of both our own need of God, and the fullness 

of God’s love and mercy for each of us. In the Prayer of 

Commendation at the ‘point of departure’, the priest prays:

O ALMIGHTY God, with whom do live the spirits of just men made 

perfect, after they are delivered from their earthly prisons; We 
humbly commend the soul of this thy servant, our dear brother, 

into thy hands, as into the hands of a faithful Creator, and most 

merciful Saviour; most humbly beseeching thee, that it may be 

precious in thy sight.

There is a compassionate tenderness in this prayer, 

springing from the sure knowledge that only ‘the Lamb who 

was slain to take the sins of the world’ will enable the soul to 

be ‘presented pure and without spot before thee’.

At the heart of Prayer Book spirituality is a devotion to 

Jesus, our ‘merciful Saviour’. Collects which pray out of this 

devotion include the sixth after Trinity and the Collect for 
The Sunday Next Before Easter. This devotion is powerfully 

expressed in the daily use of the Te Deum in Morning Prayer, 

acknowledging Jesus as both Saviour and Judge:

Thou art the King of Glory: O Christ… When thou tookest upon 

thee to deliver man: thou didst not abhor the Virgin’s womb… thou 

didst open the Kingdom of Heaven to all believers. Thou sittest at 

the right hand of God: in the glory of the Father. We believe that 

thou shalt come to be our Judge. We therefore pray thee, help thy 

servants: whom thou hast redeemed with thy precious blood. 

Make them to be numbered with thy Saints: in glory everlasting.

May the Lord help us daily to ‘purify ourselves even as he is 

pure’. Amen.

Penitential Life
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Among the words we hear from time to time are these: ‘The 

Prayer Book Society festival will be held on…’

What is it about Branch festivals that has come to 

mean so much to our members, and to bring so much social 

cohesion to our Branches?

All my experience of these festivals (and I have had the 

privilege of organising over thirty and have been to as many 

others) is entirely favourable. When Branch events drew 

big attendances and the Branch had several other meetings 

per year, the festival acted as the high point of the Branch’s 

programme. Members somehow felt that it drew all the 

occasions together, with a big sense of ‘continuity and 

strength maintained’. In the post-COVID years, although 

attendance numbers sometimes diminished and, in some 

cases, the festival became the only Branch activity of the 

year, there were still good vibes of, ‘We’ve done it again, 

all is well, our influence is still there and we are still an 
active Branch’.

Words We Need To Hear

It is noticeable that there were several models of 

Branch events. At Blackburn, they were always (all 37 of 

them) at the cathedral. That probably stemmed from the 

fact that the founder Branch Chairman, Geoffrey Williams, 
was a Residentiary Canon, the Branch Secretary (me) was 

much involved in cathedral activity, and the then Provost, 

Lawrence Jackson, was very much of our view. This meant 

all the entrées to the various facilities were more easily 

accomplished. By the time this case began to dwindle, a 

ȑrm tradition had been built and the new powers-that-be 
went along with it.

In Manchester, however, where the late Geoffrey 
Wood, Branch Secretary and the doyen of Branch festival 

organisers, held sway, the festival was held in a different 
church each year, taking it round the Diocese, so to speak. 

This whole cycle of operation afresh each year depended 

on Geoff’s unique gift of drawing in and involving large 
numbers of clergy in our activities. That gift suited 
the model.

In the Carlisle Branch, there was a tendency to visit the 

great country houses, particularly if they had their own 

chapel. This gave members some new perspectives as well 

The main aim of the Branch festival is, 

of course, for the appreciation of a day’s 

ǽne worship from the BCP

as solidifying support for our cause amongst the influential 
in the county and the Diocese.

Thus, around the country, many different and 
appropriate approaches were all deployed to the same 

good effect.
The main aim of the Branch festival is, of course, for the 

appreciation of a day’s ȑne worship from the BCP, but the 
inclusion of very notable preachers and speakers has proved 

a considerable attraction, which ensures large membership 

attendance, and also draws in non-members from around 

the fringes of our activity. Some of them even go on to join 

our active membership. When one looks at just some of 

those eminent names—P. D. (Baroness) James, Prunella 
Scales, Alan Bennett, A. N. Wilson, Lord Hurd, Lord Chartres, 

Canon Arthur Middleton, Lord (David) Hope, Dr John Hall 

(and many others, some in multiple locations)—one gets a 
sense of the strengths on which we can call.

With regard to those surrounding us in church activity, 

but not members, and particularly with hosting and 

attending clergy, I believe it is very important that we 

counter what I call ‘the traction engine rally syndrome’—
which is where the admittedly old and surpassed is 

brought out for a day’s reverie. There are some clergy—very 
supportive of the day’s activity—who nonetheless have that 
sort of view of it. It always needs to be clear that, for us, the 

BCP liturgy is for every day, and for it to be available not just 

for us but for those as yet unborn too.

Generally, our festivals have included a Eucharist, lunch 

(of course), a speaker, and Evensong. They have also served 

as an excellent occasion on which to hold a Branch annual 

general meeting. Almost invariably, the services are choral 

with a good standard of music. One did need stamina for 

the Manchester festivals: Morning Prayer, Litany, Eucharist, 

lunch, afternoon speaker, and Evensong! One was well 
bolstered after that.

I hope that the tradition of annual Branch festivals will 

continue, albeit that we now have many more splendid 

national and online events to depend upon. As the Very 

Revd Lawrence Jackson often said, ‘Nothing is real until it 
is local’. The local sense of camaraderie which the festivals 

generate is important, and Branches that now ȑnd it 
difȑcult to organise local events do feel, having held just an 
annual festival, that they are still an active Branch.

So, bravo the annual festivals—for recharging all our 
batteries, boosting our conȑdence, and for bringing us 
together for some wonderful worship.

Neil Inkley
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I read that driverless Chinese-built taxis 

will be on the streets of London this 

year. As well as their trafȑc capabilities, 
that causes me to ask other questions. 

How would you get one? ‘Online 

booking like Uber,’ I am told. (Surely 

they would have to respond to being 

hailed?) And how would you know 

when it had arrived? A taxi cannot 

knock at your door. ‘It will message your 

smartphone.’ Then, when you get in it, 

supposing you now need a different 
destination? ‘Tell it online while you sit 

in it.’ When you get there, how do you 

pay? ‘Through your phone or by its card 

machine.’ Will it need a tip? I didn’t hear 

an answer to that one but expect they 

will acquire the habit.

It begins to feel like an existence I 

am no longer a part of.

I was on the telephone recently, 

progressing a business query. The 

person on the other end of the line 

said he had sent an email to someone 

about it. I happen to know that the 

person I was talking to sits in an open-

plan ofȑce with that very someone in 
full view. Do people no longer speak to 

each other anymore?

Some things, it seems, cannot 

be done now without access to the 

prescribed electronic kit. I’ve just 

had a letter from a major company’s 

registrar seeking to maximise the 

email circulation of shareholder 

information—in other words, to make 
it paperless. That’s fair enough but not 

everyone has email. They recognise 

this, and the letter says that if you 

wish to continue to receive hard-copy 

information then visit www… (or they 

give an email address). Yet it’s precisely 

because not everyone can do this that 

these people still need hard copies. Is 

the analytical power of human thought 

diminishing?

Then I rejoice that I am not 

ensnared in social media, with all I have 

heard about it.

So what about in church?

I didn’t like it when large screens 

appeared with the words of hymns. 

I felt it made church seem like an 

amusement hall. Then again, I 

thought technology and resources 

were being used inefȑciently when 
clergy started to spend many hours 

per week, every week, thinking about 

what sort of service to have on Sunday 

before spending even more hours 

producing multipage booklets on the 

parish desktop publishing system, 

the booklets having a useful lifespan 

of approximately one hour. Books 

are actually more efȑcient—and 
give stability as well as commonality 

to worship.

But service sheets are now 

technologically old hat. We see some 

services these days where the Greeting 

is an instruction on how to set up iPads 

and tablets, whereupon everyone 

follows the service through with 

these devices held up before them. 

Personally, I ȑnd this non-numinous 
to a high degree. Perhaps future 

generations will not, although I fear 

post-modernism may come to see 

God as a sort of creative, giant super-

computer, with all the information 

necessary to it in a huge version of the 

‘Cloud’. I have to say, I’m not keen even 

when the congregation has books or 

service sheets and the clergy run the 

service from iPads—although it does 
help if it’s the BCP they have loaded up 

to them. Nonetheless, it doesn’t seem 

very church to me.

I’m also a little put off when 
the ȑrst thing I see inside the west 
door is a credit card reader or some 

other electronic device for taking 

people’s offerings. I suppose with the 
declining use of cash in general life, 

this is somewhat inevitable, but inside 

church? I immediately think about the 

money changers’ tables being turned 

over and begin to wonder about doves.

There are, of course, some 

technological innovations which I 

must appreciate. I regularly watch live-

streamed services which, in my care-

home, mobility-constrained situation 

is wonderful. But one is also aware that 

they make it much more convenient 

for the ordinarily active to experience 

church with the dog and a cup of tea 

on the sofa. Thus excellent for some, 

but not to become an escapist habit for 

others. There is an interpersonal aspect 

to worship.

I wouldn’t want you to think 

that I am a Luddite, opposed to all 

forms of development. I spent some 

of my working life involved in the 

improvement and computerisation 

of business systems. It is when on 

the personal plane that things 

seem counterintuitive and banish 

personal relationships that I become 

concerned. I sometimes ask myself 

whether I would have felt similarly 

unimpressed had I been alive when 

printing was invented. I would hope 

not, because that somehow did not 

disrupt past morality as the more 

recent technological trends do. Also, it 

is the pace of development now which 

befuddles old-timers; such a pace that, 

before younger generations have time 

to get used to it, I fear that myriad 

further innovations will have dwarfed 

the changes we see today.

Neil Inkley is a Vice-President of the PBS

And Another Thing
A warning against taking your tablets
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Durham

Following a successful campaign to secure funding and 

complete the building work as part of phase 1 of the St 

Ives Reborn project, the West Durham parish of St Ives, 

Leadgate, is aiming to resurrect a regular pattern of Choral 

Evensong throughout the year. A new choral ensemble has 

been formed and will be directed by Andrew Robinson. 

The aim for 2026 is to offer Choral Evensong in March, May, 
July, September and November, and to end the year with a 

Festival of Carols. Each service will begin at 4.00p.m.

The dates for 2026 are as follows:

•	 	22nd March

•	 	17th May

•	 	19th July

•	 	20th September

•	 15th November

•	 	20th December (Festival of Carols)

Guildford

The Guildford Diocese heats for the Cranmer Awards 

were held at the Founder’s Chapel, Charterhouse School, 

Godalming on 18th November 2025. Fourteen candidates 

took part, eleven in the Junior section and three in the Senior 

section. The readings covered Advent, Christmas, Whitsun, 

the Psalms, the Prayer of St Chrysostom and Forms of Prayer 

to be used at Sea.

The Junior Heat was won by Edward Brinkley (Aldro 

School, Shackleford) and the Senior Heat by Annie Ma (St 

Catherine’s School, Bramley).

The competition was organised by our Branch Secretary, 

Michael Hardman, and was adjudicated by the Revd Tara 

Hellings and the Revd Doug Ross. Afterwards, tea and 
excellent sandwiches and cakes were enjoyed by all (courtesy 

of Charterhouse School).

The Guildford Diocese PBS Branch is grateful to 

Charterhouse School and their Senior Chaplain, the Revd 

Clive Case, for providing, year after year, a superb venue at 
which to run the heats, and to the teachers at all the schools, 

who prepare pupils so enthusiastically.

Members and friends are warmly invited to a service 

of sung Morning Prayer followed by a wine reception on 

Saturday 18th April 2026 at St Mary’s Church, Quarry Street, 

Guildford GU1 3TY. The morning will also include the (brief) 

AGM of the Branch. The programme will comprise:

10.00a.m. Arrival and coffee
10.30a.m. Service of sung Morning Prayer

11.30a.m. Annual General Meeting

12.00p.m. Wine reception

Admission to this event is free and booking is not necessary.

News from the Branches

Manchester

Michaelmas term was an eventful one as ever for 

Manchester Branch. St Anselm Hall’s chapel, in the 

University of Manchester, was thrilled to have four choral 

scholars sponsored by the PBS. This small chapel conducts 

all its weekly services through the timeless Book of Common 

Prayer, which is received well by students and staff alike. The 
four scholars lead the singing and encourage others to join 

and take an active part in the services. For the end of term 

carol service, wholly by candlelight, 97 students (and one 

bishop) packed the chapel built for 50, which was a real joy 

(overlooking the slight comical mishap when a student set 

her hair on ȑre during a reading from Isaiah).
We also celebrated St Edmund’s day at St Edmund’s, 

Falinge, Rochdale, as a ‘Come and Sing’ Evensong with settings 

by Caleb Simper, kindly lead by Mr Philip Waddington on 

the recently restored organ. A great number turned out and 

were treated not only to superb hospitality in the way of food 

and drink but also to the stirring words of our new Branch 

Chaplain, the Revd Samuel Eccleston. Mr Eccleston preached 

superbly on how the ancient gems of the past can shine 

precious light into the present. He will be installed later in 

the spring at Bolton’s Civic Parish Church with a substantial 

celebration, service and feast. Our new Branch Co-ordinator, 

Mr Robert Chilton, who also conveniently works for 

Manchester Diocese, says: ‘I am delighted to be taking on 

the co-ordination of the Manchester Branch at this exciting 

time for the Church of England, our Diocese and our Branch. 

With so much new interest in the Christian faith, and many 

churches starting to show new growth in and around our 

(Left to right) Manchester’s new Branch Chaplain, the Revd 
Samuel Eccleston, Area Dean of Rochdale, the Revd Anne Gilbert, 

the Lady Mayor of Rochdale, Councillor Janet Emsley and  

the Revd Joshua Gaskell
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city region, it is encouraging to see the Manchester Branch 

of the Prayer Book Society also attracting interest from new 

and experienced Christians alike. The Prayer Book is for 

everyone in the Church, whatever your personal tradition, 

and in these times of great turbulence, the timeless words 

of the Book of Common Prayer speak to us all—rooting us in 
our heritage, but speaking boldly of God’s love for all and the 

hope to come.’

The Revd Joshua Gaskell adds: ‘I have thoroughly 

enjoyed my time with the Manchester Branch of the Prayer 

Book Society, and look forward to witnessing the growth of 

this exciting new chapter as fresh and energised faces take 

it further still.’

Rochester

In June, the Corporate Member church of St John the 

Evangelist in Groombridge celebrated the 400th anniversary 

of its foundation. Three members of the Branch committee 

joined the congregation for the thanksgiving: a service 

of Choral Matins. The Bishop of Tonbridge preached. 

Celebrations continued after lunch with clog dancing 
outside the Crown Inn. On a hot June day, the dancers 

certainly earned their half-time refreshments.

In September, we were very pleased to welcome David 

Harvey, Interim CEO of the Society, to our Branch AGM. He 

told us of his optimistic vision for the future of the Society 

under a new Director in 2026. Unlike many charities he’d 

been asked to help, he assured us that the PBS was in a very 

sound ȑnancial position and could afford to be ambitious in 
its aims. Our meeting in the lecture room of the Huguenot 

Museum in Rochester High Street was preceded by a guided 

tour of the Museum, which tells the remarkable story of the 

French Protestant refugees and the many crafts and skills 
with which they enriched their adopted country. After lunch, 
in Rochester Cathedral’s beautiful Café in the Crypt, we 

ended the day with Evensong.

In October, we made an enjoyable return visit to the 

chapel at Knole House in Sevenoaks. The chapel is in the 

private apartments of Lord Sackville and his family and is 

not generally open to the public. Services are held in the 

chapel about ten times a year and we are fortunate that 

the Chaplain, the Revd Sophie Sutherland, has long been a 

Branch member. One of our newest members was given the 

honour of foot-pumping the small Jacobean organ, which is 

believed to be the oldest working organ in the country.

The Branch heat of the Cranmer Awards was held in 

November at the Judd School, Tonbridge. This year, there 

were seven Juniors and four Seniors taking part. All the 

children go home with encouraging comments from Amelia 

Appleby, our delightful and encouraging judge. The Junior 

winner was Rupert Bell of Judd School, who read from the 

Good Friday Gospel, and the Senior section was won by Esmé 

Moignard with a beautiful reading of Psalm 104. She was 

entered by her drama teacher, who also happens to be her 

mother. We wish both competitors every success at the 2026 

National Finals at Hampton Court Palace.

Canterbury: Come, Sing
A new initiative to hold regular Choral Evensongs in some 

of the beautiful village churches in my part of East Kent, 

between Canterbury and the Channel coast, has just begun. 

‘Come & Sing’ BCP Evensongs have already been held in a 

couple of churches in Canterbury and Faversham. I hope to 

offer similar opportunities, both to sing and to experience a 
BCP service, to this area of Kent nearer the coast.

These are ‘Come & Sing’, intended to attract choral 

singers with a little experience, at least enough to manage 

the repertoire. I have found clergy and churches very 

receptive. The ȑrst was held on Sunday, 26th October at 
Elmstone, a small Norman church in a hamlet, notable for 

being one of the few churches without a known dedication 

to a saint. We had a choir of about twelve and a congregation 

of about twenty, and the Revd Caroline Turvey presided and 

cantored in what was a full-text BCP Evensong.

We have two more booked for later in 2026: join us 

at St Nicholas, Ash, on Sunday, 22nd March, and for an 

eighteenth-century parish Sung Evensong (with metrical 

Psalms) at St Clements, Knowlton, on Sunday, 26th April.

Any Prayer Book Society members who feel themselves 

to be within striking distance are warmly welcome to come 

as singers if they have a little choral singing experience 

and can read music sufȑciently for this purpose, or as 
congregational members.

Philip Price
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On Saturday, 13th December, St James, Garlickhythe hosted 

an Advent Quiet Day for the London & Southwark Branch, 

with addresses by the Revd Canon Angela Tilby. The day 

was framed by the Church’s Ofȑces and the Eucharist, all 
ofȑciated by the rector, Revd Canon Anthony Howe. The 
effect was not of a special event grafted onto parish life, but 
of a parish simply doing what it normally does—only more 
attentively and for longer.

The structure was straightforward: said Matins in the 

morning, Holy Communion at midday, sung Evensong in the 

afternoon, with generous space for silence throughout. The 
Psalms were therefore encountered not as a topic at arm’s 

length, but as something repeatedly prayed and sung over 

the course of the day.

Angela Tilby on the Psalms

It is hard to convey in writing quite what Angela Tilby did 

across her addresses. You really had to be there. What 

follows is less a transcript than a sense of the approach she 

took and the ground she covered over the day as a whole.

A particularly effective feature was her use of the Psalms 
themselves. At various points, she had us read speciȑc 
Psalms antiphonally, allowing the text to sound in the room 

before she spoke about it. This was not illustrative padding 

but the substance of what she was doing: the Psalm ȑrst, 
then reflection arising directly out of what we had just said 
together. It anchored everything very ȑrmly in the text.

Tilby spoke about the Psalms as culturally resonant in a 

way few biblical texts are. They have seeped into language, 

music, and common speech, often in half-recognised or 
distorted forms. It was in this context that she made her 

amusing reference to the late Bruce Forsyth’s having ‘a 

touch of the O Be Joyfuls’, as an example of how deeply the 

language of the Psalms has lodged itself in popular culture.

She returned repeatedly to the sheer range of the Psalter: 

praise, anger, fear, conȑdence, bitterness, longing, delight. 
The Psalms refuse to settle into a single tone and they do 

not offer a neatly managed spiritual journey. That volatility, 
she suggested, is precisely what makes them such durable 

prayer. They give us words, not because we feel ready to pray 

but because we need to learn how.

Reading the Psalms antiphonally also highlighted how 

communal they are. These are not primarily private texts but 

corporate speech—Israel’s prayer taken up by the Church. 
Advent emerged naturally as the right season for this: a time 

of waiting that is alert, vocal and often uncomfortable. The 
Psalms teach us how to wait honestly, without pretending 

that waiting is serene or emotionally tidy.

Each address was followed by a substantial period 

of silence. The silence did some of the work that 

explanation cannot.

Liturgy as Lived Practice

The Eucharist was also a quiet reminder of how the Prayer 

Book is actually used at Garlickhythe. The parish’s practice is 

unapologetically Catholic (Prayer Book Catholic, as it used 

to be known so well). The Book of Common Prayer here is 

treated as a living tradition, something prayed rather than 

displayed.

As is our normal custom every Sunday and at midweek 

Masses, the Prayer of Oblation was said silently after the 
Prayer of Consecration. Cranmer’s bust did not topple in 

protest, which one assumes amounts to tacit approval. The 

point was not to make a liturgical statement, still less to 

perform for an audience, but simply to be faithful to how the 

parish actually prays week by week. Authenticity matters 

more than theatre.

Many in attendance noted with approval that 

Garlickhythe has recently moved away from the rather tired 

Common Praise hymnal and returned to the original English 

Hymnal. This sat very naturally with the rest of the day and 

gave the Ofȑces—particularly Evensong—a musical solidity 
and coherence. The day concluded with sung Evensong, with 

Anglican chant for the Psalms and Canticles and an anthem 

sung by a group from St Giles in the Fields, again ofȑciated 
by Fr Howe, which gathered everything together in prayer.

As people made their way home, there was a clear sense 

that the day had been a success—both for the Prayer Book 
Society and for St James, Garlickhythe. It demonstrated, 

quietly and without fuss, that the Prayer Book continues 

to function, not as an object of nostalgia or display but as 

a living, prayerful framework capable of sustaining serious 

theology, corporate silence and reverent worship. For 

Garlickhythe, it was simply a matter of opening the doors 

and praying as we normally do. For those who came, it 

offered something altogether rarer than a ‘study day’: time 
to listen, to wait, and to let the Psalms do their proper work 

in shaping Christian prayer.

Keir Martland, Head Server and Parish Ordinand in the 

parish of St James, Garlickhythe

Praying the Psalms in Advent
Keir Martland reports on last December’s Quiet Day at St James, Garlickhythe
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New Corporate Members
We are delighted to introduce the latest churches to have 

signed up for Corporate Membership of The Prayer Book 

Society. Could your church be next to join us?

St Mary’s, Aldworth, Berkshire, dates back in part to 

around the year 1200. An ancient yew tree in the churchyard 

is at least 1000 years old. Though it has been struck by 

lightning and blown over in a storm, it is still partly alive. 

Within the church lie the last representatives of the local 

de la Beche family. They seem to ȑll the building, and lie in 
stately stone splendour either along the aisles under richly 

carved canopies or upon tombs in the nave. There are nine of 

these efȑgies, so tall in scale as to be known as the Aldworth 
Giants. However, the carving was badly damaged under the 

Cromwellian regime, when an Act of Parliament decreed 

the demolition of monuments of idolatry and superstition. This 

was too much for the curate, Thomas Longland, who was so 

appalled by the sacrilegious acts of destruction committed 

by the people that he resigned his position. Most regular 

services at St Mary’s are taken from the Book of Common 

Prayer, including two Evensongs and one service of Holy 

Communion each month.

St Ann’s, Manchester, is dedicated to St Anne, mother 

of the Blessed Virgin Mary. Its dedication also pays tribute 

to the patron of the church, Ann, Lady Bland, the daughter 

of Sir Edward Mosley. The Mosleys had been Lords of the 

Manor of Manchester for many years, though Manchester 

was, at this time, but a small rural town with many ȑelds and 
timber-framed houses. Lady Bland was a leader of fashion 

in Manchester, staunch in her religious and political views 

as a member of the Low Church Party. She herself at ȑrst 
worshipped at the Presbyterian church in the centre of the 

town. In 1695, however, Henry Newcome, the incumbent, 

died, and Lady Bland decided to found a church of her own. 

She laid the foundation stone of the new church on 18th May 

1709. Furnishings include a Queen Anne altar table, thought 

to be the only one of its kind, and a painting of ‘The Descent 

from the Cross’ by Annibale Carracci of Bologna, which had 

previously hung in the nearby St Peter’s Church prior to its 

demolition in 1907. Today, the church boasts an excellent 

choir and at least ȑve services each week, including Holy 
Communion and Choral Evensong according to the Book of 

Common Prayer every Sunday.

St Mary-without-the-Walls, Chester, was built in 1887 

to replace the original St Mary-on-the-Hill, now a heritage 

centre within the city walls. A large and impressive church, 

it was built between 1885 and 1887 to a design by F. B. Wade 

for the 1st Duke of Westminster. A portrait memorial to the 

Duke can be found in the baptistry. The tower contains a ring 

of eight bells, which were cast by Mears and Stainbank at the 

Whitechapel Bell Foundry in 1887. St Mary’s boasts a strong 

choral tradition, with both a junior choir and parish choir. 

Additionally, choral scholars have recently augmented the 

voluntary choir to revive the tradition of Choral Evensong 

once a month. There is a vast programme of activities, 

including a baby and toddler group, community luncheons, 

and many opportunities for study, reflection and faith 
development. In addition to Choral Evensong, the Prayer 

Book is used at St Mary’s for a much-valued celebration of 

Holy Communion every Thursday morning.

St Hychan, Llanychan is one of two churches in Wales 

dedicated to Hychan, a ȑfth-century saint who is said to be 
the brother of St Dwynwen, the Welsh patron saint of lovers. 

This ancient single-chamber church gets a mention in the 

Norwich Taxation of 1254. The building was extensively 

restored in 1878, but has a window dating back to 1626, a 

reading desk from 1730 and a reredos from 1846. This quiet 

sanctuary, hidden away deep in the countryside, is a treasure 

speaking of God’s peace, constancy and changelessness in 

the midst of a busy world. Covering 567 acres, Llanychan is the 

smallest parish in the Diocese of St Asaph. Despite its small 

size, St Hychan’s continues to offer weekly worship: Sunday 
services include Matins, Holy Communion and Evensong.

St Mary’s, Felpham, sits at the heart of its Sussex village 

on the outskirts of Bognor Regis. The church has its origins in 

the Saxon period, with the current church being built around 

1100 to replace a timber church on the same site. A font of 

Wealdon marble is still in use today and is contemporary 

with the Norman construction. Around the year 1343, the 

roof of the nave was raised and clerestory windows were 

added. Such windows are relatively rare in Sussex. At the 

same time, the chancel was much enlarged, suggesting 

that the church was wealthy and its services elaborate. 

William Blake, the mystical poet, artist, and author of the 

hymn ‘Jerusalem’, lived in Felpham and is commemorated 

in a window dedicated in 2011. St Mary’s embraced the High 

Church tradition in the ȑrst half of the twentieth century and 
this continues today. Each Sunday, there are four services, 

including Choral Evensong/Evening Prayer according to the 

Book of Common Prayer. This much-loved traditional service 

compliments modern-language services held on Sunday 

mornings, and is sung jointly by the two morning choirs. 

The church hosts public lectures, concerts and community 

events, and has a Sunday Club, two youth clubs, and a weekly 

toddlers’ service.



Prayer Book Today - Lent 2026 25

New Corporate Member 
Churches, Large and Small 

Clockwise starting top left:
St Ann’s, Manchester,  St Mary’s, Aldworth, 

St Hychan, Llanychan, 

Christ Church, Leigh-on-Sea,  

Octagon Parish, St Mary’s, Felpham,

St Mary-without-the-Walls, Chester,  

St James, Sussex Gardens 
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Christ Church, Leigh-on-Sea, is a Free Church of England 

congregation in the Low Church tradition, with the Book of 

Common Prayer at its heart. There has been a church on the 

site since 1889, with the current church being built in 1970. 

One of its glories is the sheer amount of natural light, which 

floods through the vast number of its plain glass windows. 
The church was closed for some years following a ȑre, but 
new life has returned to the building with many community 

activities, including craft clubs for adults and children, a 
Lego club, and fundraising initiatives in support of a group of 

three children’s hospices across Essex, in addition to regular 

worship. Morning services are held twice monthly at Christ 

Church, and there is a monthly evening service with ‘spiritual 

teaching on Evening Prayer’. All services are taken from the 

Prayer Book and include expository Bible teaching.

St Mary’s, Hinckley, has stood on its Leicestershire site 

for almost 900 years. Remnants of an Anglo-Saxon sundial 

suggest that an earlier church stood on the same site. The 

church was built by William FitzOsbern, a relative and 

close counsellor of William the Conqueror, and one of the 

great magnates of early Norman England. Rebuilt in the 

thirteenth century, and thoroughly restored in the Victorian 

period, further necessary restoration began at the end of 

the last century and continued into the present century. At 

this time, one of the stone spitters (the spouts which throw 

water away from the tower) was renewed and carved in the 

likeness of the then vicar of St Mary’s. The church contains 

one of the ȑnest peals of bells in the country. There is also a 
traditional carillon in the clock room, which projects musical 

tunes across the rooftops of Hinkley. The tunes change each 
day and include the National Anthem, ‘Highland Laddie’ and 

the ‘Aurelia’ by S. S. Wesley (‘The Church’s One Foundation’). 

St Mary’s is an active church, with a coffee bar open Monday 
to Saturday, a second-hand bookshop, numerous groups and 

activities, and a strong musical tradition supported by a ȑne 
organ and robed choir. There is a mixed pattern of worship, 

including early morning Communion services and Choral 

Evensong, both according to the Book of Common Prayer.

St James’, Sussex Gardens, Paddington, is ȑrmly 
rooted in the Catholic tradition of the Church of England. 

The church prides itself on richly sacramental worship, 

strong preaching, ȑne sacred music and hearty singing of 
traditional hymns. The original church of St James was built 

between 1841 and 1843 to replace St Mary’s, Paddington 

Green, which had become too small to accommodate its 

burgeoning congregation. Within 40 years, this church also 

proved too small, and the celebrated Gothic Revival architect, 

G. E. Street, planned extensive rebuilding, which involved 

retaining part of the original church whilst remodelling 

it in fourteenth-century Gothic style. Street reversed the 

traditional orientation of the church so that the chancel 

faced west rather than east. Street died before construction 

commenced, and the foundation stone of the new church 

was laid two months after his death in 1881 by Princess 
Christian of Schleswig-Holstein. Building work was carried 

out by Sir Arthur Blomȑeld. Much damaged during the Blitz, 
when its crypt was used as an air-raid shelter, St James’ was 

reopened in 1958 by Princess Marina, Duchess of Kent. The Te 

Deum window at the east end of the church depicts a scene 

from the Blitz, as well as notable local residents, including 

Lord Baden-Powell, founder of the Scouting Association. The 

Prayer Book is used for Choral Evensong every Sunday and 

for some celebrations of Holy Communion.

The Octagon Parish is situated at the western end of 

Sussex, between Chichester and Petersȑeld, and within the 
South Downs National Park. This rural community consists 

largely of farmland, and the Octagon contains eight uniquely 

beautiful churches under the care of PBS Trustee, the Revd 

Christopher Hancock. Seven of the eight churches are open 

for worship today. Christchurch, Forestside, was built in 

1852 by Charles Dixon, a wealthy Victorian philanthropist 

and owner of nearby Stansted House, to serve his estate 

workers and the village of Forestside. The present St Mary’s, 

Compton, is the outcome of a sensitive restoration of a 

much older building from which a twelfth-century chancel 
arch is still visible. St Mary’s, North Marden, is believed to 

have been founded by one Geoffrey, son of Azo, late in the 
twelfth century. It has probably always been approached 
through a farmyard. St Mary’s, Stoughton, is the largest 

church in the group. It is a little-changed eleventh-century 

building, rather more ambitious in size and style than most 

typical downland churches. St Michael’s, Up Marden, is a 

rustic gem, basically untouched since the late twelfth/early 
thirteenth centuries. Surrounded by ȑelds and approached 
down a farm track, it is a ‘thin’ place where heaven and earth 

seem to meet. St Peter’s, East Marden, stands on the spur of 

the South Downs and has been described as the most modest 

and least ecclesiastical-looking church in the world. St Peter’s, 

Racton, is a small downland church with a seating capacity of 

about 60. It contains signiȑcant monuments to the Gounter 
family, who owned the now-demolished Manor. The Chapel 
of St Paul is set in the grounds of Stansted Park. One of the 

eight churches in the Octagon Parish, it is no longer used for 

regular Sunday worship but can be visited when the house 

and grounds are open. Regular Prayer Book worship is on the 

increase in the Octagon, not least at Racton and Up Marden, 

where it is used for all public services including popular 

candlelit Evensongs sung by the excellent Octagon Choir.
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When is the Right Time?
David Fuller explores the dating of Easter

There has been confusion and debate about the dating of 

Easter since the early days of Christianity. The Jewish nation 

had celebrated the Passover on 14th Nisan since the time of 

Moses and the Exodus from Egypt. Early Christians clearly 

saw a connection between the Last Supper, the Cruciȑxion 
and the Resurrection with the sacriȑcial practices of the 
principal Jewish festival, and would have continued to keep 

this date, albeit with a different celebratory theme. But 
one difȑculty quickly became apparent. Jesus’ Resurrection 
occurred on ‘the ȑrst day of the week’, which, following 
on from the Sabbath (Saturday) was a Sunday. Sunday 

subsequently became the principal day of Christian worship, 

but the 14th Nisan did not necessarily fall on that day.

By the end of the second century, there was already 

division between the churches of Asia and those in the west. 

Bishop Polycarp of Smyrna (69–156), following a tradition 

which he claimed had originated with Saint John the Apostle, 

observed the Festival of the Resurrection on 14th Nisan, 

regardless of the day of the week on which this fell. Irenaeus 

(130–202) reported that there was a diversity of opinion on 

the dating of Easter from as early as the pontiȑcate of Sixtus I 
(42–125). Towards the end of the second century, Pope Victor 

I (d. 199) determined to excommunicate those he referred 

to as ‘quartodecimans’: those who followed the Eastern 

practice of Polycarp and his successors. Eusebius (c. 260–c. 

340) reported that, after a number of synods had been 
convened, the matter was still not resolved and the Bishop 

of Rome suffered a volte face.

In AD 314, the Gallic Provincial Council of Arles 

maintained that Easter Day should be observed on the same 

day throughout the world and that each year, the Bishop of 

Rome should send out letters setting its date. Later in the 

early fourth century, at the First Council of Nicaea (325), it 

was decided that the celebration of Easter should always 

be held on a Sunday, but that the date should have no 

connection with the lunar phases which determined the 

date of the Jewish Passover. Concerns were expressed about 

which Sunday should be selected because these could occur 

on any day of the month.

Problems of dating continued. Christians in Roman 

Syria kept Easter on the Sunday immediately following 14th 

Nisan. Throughout the rest of the Roman Empire, the Church 

made its own arrangements and calculated a date for Easter 

with no reference to the Jewish lunar calendar. Examples of 

the confusion caused can be seen from the disagreement 

between the churches in Antioch and Alexandria. Further 

misunderstanding was caused in some places where the 

Jews determined that the 14th Nisan fell before the date of 

the vernal equinox. In Alexandria, it was accepted as a ȑrst 
principle that the Sunday to be kept as Easter Day must 

necessarily occur after the equinox. It became generally 
established that, following the Alexandrian pattern, the date 

of Easter should be determined independently of the Jewish 

calendar; however, it was many years before a conclusive 

process of computation was agreed and several centuries 

before there was agreement throughout Christendom.

On arrival on the shores of England in 597, Augustine 

(534–604), sent by Pope Gregory I (d. 604), found that 

Christianity was well established, particularly in the northern 

lands. These had been evangelised by missionaries from 

Ireland, by Ninian (360–432), Columba (521–597), Kentigern 

(d. 614) and others. For these Christians, the date of Easter 

had been established through astronomical considerations. 

The Venerable Bede (672–735) reported that Easter should 

be celebrated on the ȑrst Sunday after the ȑrst full moon 
following the spring equinox. Thus the feast fell within a 

seven-day period between the 14th and the 20th of the lunar 

month, according to an eighty-four-year cycle. Columba, 

who established Celtic Christianity from his base on the 

Isle of Iona, conȑrmed that Easter should fall between 14th 
Nisan and 20th Nisan. So the calculations were based on a 

combination of solar and lunar calendars.

By the middle of the seventh century, the two strands 

of Christianity—the Roman from the south and the Celtic 
from the north—especially in regard to the dating of Easter, 
were causing discord. The resultant dispute came to a head 

in the household of King Oswiu (612–670) in the Kingdom 

of Northumbria. Royal embarrassment was caused when 

the King and Queen Eanflæd found themselves celebrating 
Easter on different Sundays. This disparity led, on one 
occasion, to the King celebrating Easter while his wife was 

still observing her Lenten discipline. A synod was convened 

at Whitby in 664. Hosted by Abbess Hilda (614–680) and 

presided over by Oswiu, the synod discussed and adjudicated 

on such matters as ecclesiastical discipline, the correct 

form of tonsuring and the calculation of the date of Easter. 

Christopher Highley made the point in Catholics Writing the 

Nation in Early Modern Britain and Ireland (Oxford, 2008) that 

this latter controversy pitted representatives of the Irish 

Church against representatives of the ‘universal’ Roman 

Church, a Church newly embraced by the Anglo-Saxons. 

The spokesmen of the two factions, Colman of Lindisfarne 

(605–675) and Wilfrid (633–709), respectively, had some 

tetchy exchanges. King Oswiu, who based his conclusions 
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on the primacy of Saint Peter in the Roman Church, the 

holder of the Keys to the Kingdom of Heaven, over a few 

minor Celtic bishops, condemned the Irish dating of Easter. 

Highley wrote:

At one stroke, Ireland’s religious traditions, as observed by the 

country’s fathers like St Columba, were rejected. Most of the 

Irish clergy willingly renounced their ‘unperfectness’ in favour of 

approved Catholic practices, thus signalling the demise of a semi-

autonomous Irish Church with its own indigenous traditions. 

Ireland… became absorbed into the universal structures of Roman 

Christendom.

All seemed well in the dating of Easter until October 

1582, when Pope Gregory XIII (1502–1585) introduced the 

Gregorian calendar, a change from the previous Julian one. 

The Gregorian version of the calendar corrected the length 

of the year by a small proportion and it stopped its drift 
in relation to the solstices and equinoxes. The Gregorian 

calendar restored Easter to the time of the year when it was 

traditionally celebrated by the Early Church. Corrections to 

the length of the year were made through a redeȑnition of 
what constituted leap years. The number of these in four 

centuries was reduced from 100 to 97. Thus, every year that is 

exactly divisible by four would be a leap year, except for years 

that were exactly divisible by 100, but these centurial years 

would be leap years if they were exactly divisible by 400. For 

example, the years 1700, 1800 and 1900 were not leap years, 

but the years 1600 and 2000 were.

While the Gregorian calendar was accepted for use by the 

Western, Latin Church, the Eastern, Greek Church continued 

to calculate the date of Easter using the Julian version. In 

some years the two dates coincided but in others there was a 

serious disparity. For example, in this century, the two dates 

coincided in 2001, 2004, 2007, 2010, 2011 and 2014; but in 

2005, 2008 and 2013 they were over a month apart.

In a few pages near the front of the Book of Common 

Prayer, the compilers have included tables showing the 

dating of Easter and the methods used for this purpose. This 

procedure began in the Second Edwardine Prayer Book of 

1552. It contained a table entitled ‘An Almanack for Nineteen 

Years’. This comprised a table of six columns labelled: The 

Year of our Lord (range 1552–70); The Golden Number; 

The Epact; The Cycle of the Sun; Dominical Letter and The 

Date of Easter. There appeared to be no indication of any 

method whereby these values were connected and no rules 

were provided for their use. At a time when a signiȑcant 
proportion of the population were illiterate, and probably 

even more were innumerate, there seems little reason for 

the inclusion of the ȑrst ȑve columns of data. The Golden 
Number (aureus numerus) is a nineteen-year, Metonic cycle 

by which the phases of the moon recur on the same dates. 

The cycle begins (Year 1) when the new moon occurs on 

1st January. The Epact is a cycle of thirty numbers which 

correspond to the age of the moon in days on 1st January. The 

Dominical Letter is based on a system of seven letters (A to G) 

determined by the day on which 1st January falls. If this is a 

Sunday, then the Dominical Letter is A, if a Monday, then B, 

etc. The column headed Cycle of the Sun contains numbers 

in the range 1 to 28. There appears to be no explanation as 

to what these mean, except that the number 28 more likely 

refers to lunar rather than solar events.

A century later, with the publication of the Restoration 

Prayer Book, the number of listed tables had expanded 

considerably; no fewer than eight were provided, six of them 

dedicated to the dating process for Easter. The ȑrst of these 
offers its users data to ȑnd Easter Day ‘from the present time 
to the year 2199 inclusive’. A complex set of rules determined 

the use of the Golden Number and the Sunday Letter. Easter 

is found to be in the range 21st March to 25th April. The 

second table is entitled ‘Another table to ȑnd Easter’. This has 
columns for the Sunday Letters (A to G) set against rows of 

Golden Numbers (1 to 19). Each row has a set of consecutive 

dates but these may begin under any of the Sunday Letters. 

For example, the row for Golden Number 1 has the dates 15th 

April to 21st April, but it begins in column G and continues 

in A, B, C, etc. At Golden Number 9 the dates are 17th April 

to 23rd April, starting at column B and ending in column A.

These Easter dating tables are followed by two that are 

titled, ‘Tables of the Movable Feasts’. The former of these 

contains columns headed: Year of our Lord, Golden Number, 

The Epact, Sunday Letter, Sundays after Epiphany, the dates 
for Septuagesima Sunday, The First Day of Lent, Easter Day, 

Ascension Day and Whit-Sunday. It concludes with columns 

showing the Sundays after Trinity and the date of Advent 
Sunday. There are rows for about 50 consecutive years, 

generally beginning with the year of publication of that 

particular edition of the Prayer Book. The latter table lists the 

same feasts and numbers of Sundays but determines these 

by reference to the date of Easter Day (this time in the range 

22nd March to 25th April). This table has a complex footnote 

Near the front of the Book of Common 

Prayer, the compilers have included 

tables showing the dating of Easter and 

the methods used for this procedure, 

which began in the Second Edwardine 

Prayer Book of 1552
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Andrewes knew what he was doing and it’s easy to 

see why his prose would appeal to a poet: the alliteration 

(nature, names; conversion, contrition), internal resonance, 

rhythm, balanced clauses and evident wordplay. The daring 

use of the word ‘revolution’ in a politically febrile nation was 

clever and assured, giving it a proper biblical context, and 

the pastoral counsel that sin causes all to fall and there’s a 

need to return—to undergo a spiritual revolution—is for all 
to heed and undergo.

Eliot was keen on the writers and texts of this ‘golden 

age of English spirituality’. His love of the Prayer Book and 

the King James Version of the Bible was supplemented by 

the fruits of John Donne, George Herbert and William Laud, 

amongst others. By unearthing their literature, he helped to 

foster a new enthusiasm for their writing, and brought their 

lines to intertwine with his own, both modern and ancient, 

literary and theological.

The sermons of Andrewes were written with the listener 

in mind. His deployment of oratory and rhetorical flourish, 
building through crescendo to climax, was arresting. If his 

style of delivery matched the dramatic verve of his prose, 

then he must have been a spellbinding preacher. Indeed, 

there is a difference in his sermons from his more formal 
writing and the intimacy of his private devotions. For these 

public discourses, he was not afraid of being colloquial, with 

vivid images and everyday references.

It is not hard to trace the hand of Andrewes upon the 

development of the Metaphysical style of which John Donne 

was such an accomplished master. Andrewes would surely 

have known the works of Shakespeare, Spenser, Marlowe 

and Jonson, too. The rays of this golden age were not 

restricted to religious and spiritual writing.

It was in 1928, the year of another Prayer Book, that  

T. S. Eliot wrote his For Lancelot Andrewes: Essays on Style and 

Order. He offered an appreciation of the great man and his 
enduring legacy:

When Andrewes begins his sermon, from beginning to end you are 

sure that he is wholly in his subject, unaware of anything else, that 

his emotion grows as he penetrates more deeply into his subject, 

that he is ǽnally ‘alone with the Alone’, with the mystery which he 
is trying to grasp more and more ǽrmly.

Once the Supreme Glory:  

Lancelot Andrewes cont…showing corrections that must be made in Leap Years (also 

referred to as Bissextile Years).

The next table follows the same structure as the ȑrst 
table but determines the dating of Easter for the years 2200 

to 2299 inclusive. Again the start date is 21st March. There 

then follow three General Tables. The ȑrst of these, Table 
I, uses some quite complex arithmetic and allows users to 

ȑnd the Dominical or Sunday Letter for the opening years 
of the centuries from 1600 to 8500 and beyond. This is 

complemented by Table II which determines, ‘The Month 

and Days of the Month to which Golden Numbers ought to be 

preȑxed in the Calendar, in any given years of our Lord’. Again, 
it lists centuries up to 8,500. Table III is not accompanied by 

any instruction for its use. It is a comprehensive table listing 

in its ȑrst column dates of the Paschal Full Moon (range 21st 
March to 18th April), a column giving the Sunday Letter (A 

to G) and a further nineteen columns headed, The Golden 

Numbers. These list values in the range 0 to 29. In the modern 

world, the dates of equinoxes and full moons are provided 

in most calendars and diaries. Often, the date of Easter Day, 
and sometimes other Christian festivals, are also indicated. 

We rarely need any arithmetical processes to ȑnd these 
dates. If all else fails, there is always a plenitude of computer 

search engines. Arithmetical calculations increasingly rely 

on the use of electronic calculators or, for complex problems, 

spreadsheets. The latter have complex functionality which 

can be used for computations such as the determination of 

the dating of Easter. Recently, a competition was held to ȑnd 
the shortest spreadsheet function designed for that purpose. 

The winning entry was:

=FLOOR(DAY(MINUTE(A1/38)/2+56)&”/5/”&A1,7)–34

This function may be used to ȑnd the date for Easter 
between the years 1900 and 2078.

Members of the Prayer Book Society can take some 

comfort from knowing that the compilers of the 1662 Book of 

Common Prayer considered that it would still be in use until 

the year 2299, and maybe as far into the distant future as the 

year 8500 and beyond.

Dr David Fuller was a founder member of the Blackburn 
Branch of the Prayer Book Society. He is a Licensed Lay 

Reader in the Scottish Episcopal Church, Diocese of Argyll 

& The Isles, where he lives in retirement on the Isle of Mull
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Copyhold Corner

John Service has left the Society as 
part of an organisational restructure 

associated with our new strategic plan.

John is being  elected as an 

Honorary Life Member and Honorary 

Life Vice-President of the Society, 

and he will continue his voluntary 

involvement as Chair of the 

Oxford Branch.

The Society records its deep 

appreciation for his many years of 

dedicated service.

John Service

The Archbishop  
of Canterbury

Congratulations to the Most Revd 

and Rt Hon. Dame Sarah Mullally on 

becoming the 106th Archbishop of 

Canterbury.

The ofȑcers of the Prayer Book 
Society have sent her loyal greetings, 

and an ofȑcial delegation will visit 
her soon to make a presentation and 

express our good wishes in person.

Winter Walk

We are deeply grateful to all our 

members for your generous donations 

and kind support for our Charity Walk 

in aid of Breast Cancer Now. Your 

kindness has not only helped us to 

raise over £1,500 but has also given 

hope and strength to those affected 
by this awful disease. Thank you very 

much for walking this journey with us.

Gemma & Claire, Copyhold Farm
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